Laying the foundations for Worship and Manners during... 295

“O Children of Adam! Take your adornment (by wearing your
clean clothes), while praying and going round (the Tawaf of) the
Ka’bah, and eat and drink but waste not by extravagance,
certainly He (Allah) likes not Al-Musrifoon (those who waste by
extravagance).” (Qur'an 7: 31)

2) The need for clothing, for both males and females must cover
their respective private parts; different kinds of clothing are
also needed for protection from extremely cold or extremely
hot weather. Also, Allah 3 mentioned that one should wear
nice, clean attire when one goes to the Masjid:
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“O Children of Adam! Take your adornment (by wearing your
clean clothes), while praying and going round (the Tawaf of) the
Ka’'bah, and eat and drink but waste not by extravagance,
certainly He (Allah) likes not Al-Musrifoon (those who waste by
extravagance).” (Qur'an 7: 31)

3) The need for shelter; Allah 3% said:
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“And Allah has made for you in your homes an abode, and made
for you out of the hides of the cattle (tents for) dwelling, which
you find so light (and handy) when you travel and when you stay
(in your travels), and of their wool, fur, and hair (sheep wool,
camel fur, and goat hair), a furnishing and articles of

convenience (e.g., carpets, blankets, etc.), a comfort for a
while.” (Qur'an 16: 80)

4) Sexual needs and the need to have a family, both of which are
made possible through the legislation of marriage, which at
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times is permissible, and which at other times is obligatory.
Allah 3% also made it clear that, while marriage is permissible,
any form of sexual activity outside of marriage is forbidden:
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“And those who guard their chastity (i.e., private parts, from
illegal sexual acts), except from their wives or (the captives and
slaves) that their right hand possess, — for then, they are free from
blame; but whoever seeks beyond that, then those are the
transgressors.” (Qur’an 23: 5-7)

13

5) The need to own possessions and to be in control of one’s
financial situation; it is permissible in Islam, within set
boundaries, to own wealth and property. Allah % said:
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"“And spend of that whereof He has made your trustees. And such

of you as believe and spend (in Allah’s Way), - theirs will be a
great reward.” (Qur’an 57: 7)

6) The need for personal safety, which is fulfilled in Islam
through the prohibition of transgression and oppression. Allah
# said:
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“And who does more wrong than he who invents a lie against
Allah or rejects His Ayaat (proofs, evidences, verses, lessons,

revelations, etc.)? Verily, the Zaalimoon (polytheists and
wrongdoers, etc.) shall never be successful.” (Qur’an 6: 21)

And Allah 3 said:
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“And Nooh's (Noah'’s) people, when they denied the Messengers
We drowned them, and We made them as a sign for mankind.
And We have prepared a painful torment for the Zaalimoon
(polytheists and wrongdoers, etc.).”” (Qur'an 25: 37)

And Allah % said in yet another Verse:

R
“Verily, Allah enjoins Al-'Adl (i.e., justice and worshipping
none but Allah Alone - Islamic Monotheism) and Al-lThsan [i.e.,
to be patient in performing your duties to Allah, totally for
Allah’s sake and in accordance with the Sunnah (legal ways) of
the Prophet ££ in a perfect manner], and giving (help) to kith and
kin (i.e., all that Allah has ordered you to give them, e.g.,
wealth, visiting, looking after them, or any other kind of help,
etc.): and forbids Al-Fahsha (i.e., all evil deeds, e.g., illegal
sexual acts, disobedience of parents, polytheism, to tell lies, to
give false witness, to kill a life without right, etc.) and Al-
Munkar (i.e., all that is prohibited by Islamic law : polytheism of
every kind, disbelief and every kind of evil deeds, etc.), and Al-
Baghy (i.e., all kinds of oppression), He admonishes you, that
you may take heed.” (Qur’an 16: 90)

7) The need to work and achieve some sort of worldly success:
Muslims are called upon to work in this world, in order to live
up to their worldly and religious duties. Whatever one does to
earn his living, it must be lawful work, and it must not involve
harming other people. Allah % said:

o &35 oo 36 Uik G5 by Gl o 45 o G 0D

-~

€® 5 Grem 0 BT o PR Pt A



298 The Noble Life of the Prophet

“They said : “'We (Children of Israel) had suffered troubles before
you came to us, and since you have come to us.” He said : "It may
be that your Lord will destroy your enemy and make you
successors on the earth, so that He may see how you act?”’

(Qur'an 7: 129)
And Allah 3% said:
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“Verily! As for those who believe and do righteous deeds, -
certainly! We shall not suffer to be lost the reward of anyone who
does his (righteous) deeds in the most perfect manner.” (Qur’an
18: 30)

As it is made clear in the following Verse, the Muslim is called
upon to do deeds in a good manner:
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“Verily, Allah enjoins Al-Adl (i.e., justice and worshipping
none but Allah Alone - Islamic Monotheism) and Al-Thsan [i.e.,
to be patient in performing your duties to Allah, totally for
Allah’s sake and in accordance with the Sunnah (legal ways) of
the Prophet ¥z in a perfect manner], and giving (help) to kith and
kin (i.e., all that Allah has ordered you to give them, e.g.,
wealth, visiting, looking after them, or any other kind of help,
etc.): and forbids Al-Fahsha (i.e., all evil deeds, e.g., illegal
sexual acts, disobedience of parents, polytheism, to tell lies, to
give false witness, to kill a life without right, etc.) and Al-
Munkar (i.e., all that is prohibited by Islamic law : polytheism of
every kind, disbelief and every kind of evil deeds, etc.), and Al-
Baghy (i.e., all kinds of oppression), He admonishes you, that
you may take heed.”” (Qur’an 16: 90)

And in the following Verse, Allah 3 gave a stern warning about
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being ungrateful for the blessings He 3% bestowed upon
mankind:
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“And how many a town (population) have We destroyed, which
were thankless for its means of livelihood (disobeyed Allah, and
His Messengers, by doing evil deeds and crimes)! And those are
their dwellings, which have not been inhabited after them except a
little. And verily! We have been the inheritors.” (Qur’an 28: 58)

The Prophet £ trained his Companions # based upon the
methodology of the Noble Qur’an, a methodology that involves
purification of the soul, enlightenment of the mind, and the
preservation and strengthening of the body. Each facet of this
methodology must be applied if the individual is to develop a
balanced, Islamic personality. The Prophet #£ applied this
methodology on his Companions 4% and achieved wonderful
results, results that we can hope to repeat only if we apply the
same methodology to ourselves and to those we teach.

Cultivating The Manners Of The Companions 4

Good manners are inextricably linked with sound beliefs; if one
has the latter, he should possess the former as well. Makkan
Chapters of the Qur'an abound with Verses that encourage
Muslims to develop good and lofty manners; some such Verses
remind Muslims that, in terms of good manners and a noble
character, they have an ideal example in the Prophet ££. Allah 3%
said:
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“And verily, you (O Muhammad &) are on an exalted standard
of character.” (Qur’an 68: 4)

And when ‘Aishah 4 was asked about the character of the
Messenger of Allah gz, she % said, “Verily, the character of the
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Prophet of Allah #% was the Quran.”! The following Verse
encapsulates the manners that Allah 3 ordered the Prophet ££ to
adopt:
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“Show forgiveness, enjoin what is good, and turn away from the
foolish (i.e., don’t punish them).” (Qur’an 7: 199)

“Show forgiveness,” as Mujaahid pointed out, encompasses
many manners, such as to accept apologies from others, to
forgive, to be easygoing in one’s dealings, to not delve into the
motives of others, and so on. Ibn ‘Abbaas & clarified that, “Enjoin
what is good,” encompasses everything that is good, Tawheed
being the highest good, followed by the rights of worship (of
Allah %), and then the rights of Allah’s slaves. At the end of the
previous Verse, Allah ££ said, “And turn away from the foolish,”
which means: If an ignorant person does wrong by you, do not
reciprocate his wrongdoing with a similar act of ignorance. And a
similar meaning is conveyed in the following Verse:
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“And the slaves of the Most Beneficent (Allah) are those who walk
on the earth in humility and sedateness, and when the foolish

address them (with bad words) they reply back with mild words of
gentleness.” (Qur'an 25: 63)

As “Aishah % made clear in the above-mentioned Hadeeth, if all of
the manners taught in the Qur’an - such as those from the above-
mentioned Verses - are put together, they, as a sum total,
constitute the character of the Prophet £ And as is related in
Saheeh Bukhaaree, “Of all people, the Prophet £ had the best
manners.” !

(1) Saheeh Muslim, “The Book of Prayer for Travelers.” Hadeeth number: 746.
2] Saheeh Bukhaaree, “The Book of Manners.” Hadeeth number: 6203.
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The Prophet % encouraged his Companions & to adopt a lofty set
of manners, reminding them of the great reward a person receives
if he has good manners: “On the Day of Resurrection, nothing is
heavier in the scale of the believer than a good character (good
manners). And verily, Allah 3 detests the shameless, indecent
one who has foul manners.”’[!!

When the Messenger of Allah f# was asked about what most
frequently makes people enter Paradise, he #£ said, “Fear of Allah
and good manners.” And when he was asked about what most
frequently makes people enter the Hellfire, he # said, “The mouth
and the private part (s).”[?l In another Hadeeth, the Prophet #
clarified the great reward for having a good character: “Indeed,
from the most beloved of you to me, and from the closest of you to
me on the Day of Resurrection, are those among you who have the
best manners. And indeed, the most loathsome of you to me, and
the furthest of you from me on the Day of Resurrection are the Ath-
Tharthaaroon (those who speak a lot about things that have no
religious value or benefit), Al-Mutashaddigoon (the singular of Al-
Mutashaddiqoon, Al-Mutashaddiq, refers to one who feigns
eloquence and gives himself airs when he speaks, so as to show
his superiority over others), and Al- Mutafaihiqgoon.” The
Companions # said, “O Messenger of Allah, we indeed know
the meanings of At-Tharthaaroon and Al-Mutashaddigoon, but what
does Al-Mutafaihiqoon refer to?” The Prophet #z said, “The
arrogant ones.”’*!

In Islam, manners and a good character are not of secondary
importance; to the contrary, manners are fundamental to Islam
and to the life of a Muslim. In fact, from the very early days of his
Prophethood, the Prophet #£ stressed the importance of good

U1 At-Tirmidhee, “The Book of Piety and of Joining Ties (with Relatives)”; chapter,
“What is Related Regarding Good Manners.” Hadeeth number: 2002.

() At-Tirmidhee, “The Book of Piety and of Joining Ties (with Relatives)”’; chapter,
“What is Related Regarding Good Manners.”” Hadeeth number: 2004.

Bl At-Tirmidhee, “ The Book of Piety and of Joining Ties (with Relatives)”; chapter,
“What is Related Regarding the Highest of Manners.” Hadeeth number: 2018.
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manners, even while he #z was busy teaching his Companions #
about the importance of correct beliefs. Furthermore, the
manifestations of good manners are not limited to particular
aspects of life, but rather are spread over to ever aspect, every
facet, and every part of a person’s life. One can even say that good
manners represent an outward translation of Eemaan (faith), for
Eemaan is not merely a group of feelings that remain deep within a
person’s soul; rather, it is also actions and manners that manifest
themselves outwardly. Therefore, when one does not see in
himself outward manifestations of Islamic deeds and manners, or
when one sees the opposite, one certainly needs to ask the
question: Where is the Eemaan I claim to have? And if I do have
Eemaan, what benefit is it to me if it is not outwardly translated
through good manners and deeds? It is for the reasons outlined
above that one finds that the Noble Qur’an established a clear and
strong link between manners and beliefs; for example, Allah 3%
said:
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"Successful indeed are the believers. Those who offer their Salaat
(prayers) with all solemnity and full submissiveness. And those
who turn away from Al-Laghw (dirty, false, evil vain talk,
falsehood, and all that Allah has forbidden). And those who pay
the Zakaat. And those who guard their chastity (i.e., private
parts, from illegal sexual acts). Except from their wives or (the
captives and slaves) that their right hands possess, - for then,
they are free from blame. But whoever seeks beyond that, then
those are the transgressors; those who are faithfully true to their
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Amanat (all the duties which Allah has ordained, honesty, moral
responsibility and trusts, etc.) and to their covenants; and those
who strictly guard their (five compulsory congregational)
Salawaat (prayers) (at their fixed stated hours). These are
indeed the inheritors. Who shall inherit the Firdaus (Paradise).
They shall dwell therein forever.” (Qur'an 23: 1-11)

This Chapter, Soorah Al-Mo’minoon, begins by establishing and
stressing the fact that “Successful indeed are the believers.” Then,
in a detailed manner, the Chapter describes, and in essence
defines, “the believers”. In that description, manners and
characteristics are stressed, to show, on the one hand, that good
manners and traits are the fruits of Eemaan, and, on the other
hand, that Eemaan consists of tangible actions and deeds. The
Chapter begins by mentioning one of the most important
characteristics of believers: that they offer their prayers with “all
solemnity and full submissiveness,” which means that, while they
pray, they remember Allah # in their hearts, they are in deep
concentration, and they are submissive and fearful of Allah 4s.
The next Verse mentions another characteristic of believers: that
they “turn away from Al-Laghw (dirty, false, evil vain talk,
falsehood, and all that Allah has forbidden).” Correct Eemaan
leads to a sense of purpose and determination in life, which does
not mean that a believer is frowning all the time, but it does mean
that he avoids false and vain speech. For false and vain talk are
not compatible with the weighty message that a believer is
responsible for before his Creator #. The next characteristic refers
to how believers realize that Allah %% has a right over their wealth,
and that right is established through the payment of Zakaat. The
Chapter goes on to mention other characteristics: That believers
engage in lawful sexual activity only and that they fulfill the trusts
that they are charged with.

In the above-mentioned Verses from Soorah Al-Mo’minoon, Allah
3 provides a detail picture of a believer's personality. It is
interesting to note that the list of characteristics in those Verses
begins with worship - by describing those who pray with full
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solemnity and submissiveness - and ends with worship - by
describing those who strictly adhere to the five compulsory
congregational prayers.

According to what is suitable to a specific context, the Qur'an
shifts its focus between worship and manners. For example, in
Soorah Adh-Dhaariyaat, when the Muttagoon (those who fear Allah
%; the pious ones) are being described, worship is stressed:
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“Taking joy in the thmgs which their Lord has given them.
Verily, they were before this Muhsinoon (good-doers). They used
to sleep but little by night [invoking their Lord (Allah) and
praying, with fear and hope] . And in the hours before dawn, they
were (found) asking (Allah) for forgiveness, and in their
properties there was the right of the beggar, and the Mahroom
(the poor who does not ask the others).” (Qur’an 51: 16-19)

But in Soorah Ar-Ra’ad, when those of sound, intelligent minds are
being described, manners are stressed:
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“’Shall he then who knows that what has been revealed unto you
(O Muhammad %) from your Lord is the truth be like him who is
blind? But it is only the men of understanding that pay heed.
Those who fulfill the Covenant of Allah and break not the Mithaaq
(bond, treaty, covenant); those who join that which Allah has
commanded to be joined (i.e., they are good to their relatives and
do not sever the bond of kinship), fear their Lord, and dread the
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terrible reckoning (i.e., abstain from all kinds of sins and evil
deeds which Allah has forbidden and perform all kinds of good
deeds which Allah has ordained). And those who remain patient,
seeking their Lord’s Countenance, perform As-Salaat (Igamat-as-
Salaat), and spend out of that which We have bestowed on them,
secretly and openly, and defend evil with good, for such thereis a
good end.” (Qur’an 13: 19-22)

It is more than worthy to note here that, despite the fact that most
of the description being given in these Verses has to do with
characteristics and manners - such as patience, trustworthiness,
loyalty, and spending for good causes - the Verses are not
describing merely civilized manners, but rather divinely revealed
manners, which one assumes as an act of worship. Believers fulfill
the Covenant of Allah # or they join ties of family relations only
because they “fear their Lord and dread the terrible reckoning.”
And they are patient only because they are “seeking their Lord’s
Countenance.” If the believers assume or adopt any characteristic,
they do so only because they hope from Allah # and hope for a
good ending in the Hereafter.

Being truthful in speech, fulfilling the trust, living up to promises,
being patient during times of hardship, helping those in distress,
showing mercy to the young and respect for the elderly - the
Companions # did all of the above and more for the sake of Allah
% and out of a desire for His reward. Allah %% said:
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“So Allah saved them from the evil of that Day, and gave them
Nadratan (a light of beauty) and joy. And their recompense shall
be Paradise, and silken garments, because they were patient.”
(Qur’an 76: 11, 12)

Throughout their spiritual training, the Companions # learned that

worship is a category of manners, because through worship, one
fulfills the Covenant of Allah 3%, shows thankfulness for blessings,
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acknowledges kindness shown, and shows veneration - or in this
case glorifies and worships He Who is worthy of glorification.

A Dbeliever worships Allah % through the manners and
characteristics he adopts. And the criterion upon which he decides
between good and bad manners is neither arbitrary nor defined by
human beings, but rather is what Allah 46 commands and forbids.
One’s conscious or innate nature is not enough to distinguish
between good and bad manners, simply because neither the
conscious nor one’s innate nature is infallible. Many people
throughout this world both in the past and the present have
claimed to have clean consciences, confident that they have done no
great wrong; yet most of them have done great wrong by associating
partners with Allah # in worship and by perpetrating other vile
deeds! So to be sure, though the conscience plays an important role in
life, it is not a sufficient, precise, or reliable guide to what is right.

The mind is not much better equipped than the conscience is to
decide between what is right and what is wrong, since the mind is
limited by environment, by circumstances, by idiosyncratic ways
of thinking, which is why moralistic philosophers have such
divergent views when they define good characteristics and
manners. Custom is just as worse off in this regard as are the
conscience and the mind; customs are never universal and are
never stable: Customs change from one generation to the next,
and even in the same generation, they differ from country to
country, and even from region to region. For all of these reasons,
the believer, in discerning between good and bad manners, relies
on the one and only infallible source - revelation.

In Islam, manners are not limited, as opposed to how they are in
the Western sense - to the way one conducts oneself at the dinner
table or when engaging in a conversation. In fact, the manners
taught by the Prophet #z are comprehensive of all of man’s
actions, feelings, and thoughts. The prayer, for example, has
manners that must be adhered to; it is bad manners in prayer to
wander in one’s thoughts; and it is good manners in prayer to be
in a state of complete concentration, with a presence of both heart
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and mind. Simple conversation has manners that are Islamically
required; for example, one must turn away from false,
meaningless talk. One of the manners of living within a
community is to seek mutual consultation in affairs that have
an impact on the entire community. In Islam, manners are even
relevant to emotions; for example, one of the manners of feeling
angry is to forgive. As such, there are Islamic manners that dictate
how a Muslim should act in all aspects of his life.

The following Verses represent a general covenant of manners,
which the Companions #, as well as those who followed in their
footsteps after them, adhered to:
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“Say (O Muhammad #z: “Come, I will recite what your Lord
has prohibited you from : Join not anything in worship with Him ;
be good and dutiful to your parents; kill not your children
because of poverty - We provide sustenance for you and for them ;
come not near to Al-Fawahish (shameful sins, illegal sexual
intercourse, etc.) whether committed openly or secretly, and kill
not anyone whom Allah has forbidden, except for a just cause
(according to Islamic law) . This He has commanded you that you
may understand. And come not near to the orphan’s property,
except to improve it, until he (or she) attains the age of full
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strength ; and give full measure and full weight with justice. We
burden not any person, but that which he can bear. And
whenever you give your word (i.e., judge between men or give
evidence, etc.), say the truth even if a near relative is concerned,
and fulfill the Covenant of Allah. This He commands you, that
you may remember. And wverily, this (i.e., Allah’s
commandments mentioned in the above two Verses 151 and
152) is my Straight Path, so follow it, and follow not (other)
paths, for they will separate you away from His Path . This He has
ordained for you that you may become Al-Muttagoon (the
pious).”” (Qur'an 6: 151-153)

When one reflects upon these Verses, one finds that they deal,
either overtly or by suggestion, with the five major needs of
human beings, which Ash-Shaatibee defined as follows: “That
which is necessary for one’s religious and worldly well-being, so
that, if one of these five needs is lacking, one’s worldly well-being
is not only compromised, but also is then replaced by corruption,
commotion, and loss of life in this world, and loss of salvation and
bliss in the Hereafter - what results, then (from the loss of one of
the five major needs of human beings), is unmitigated loss.”
Islamic law has many important goals in mind, one of the most
important of which is to preserve the five major needs of human
beings, needs that are, as I mentioned above, discussed or alluded
to in the aforementioned Verses from Soorah Al-An’aam. Those
five major needs are:

1) Preservation of religion, which is discussed twice in the above-
mentioned Verses, first in Allah’s saying:
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“Join not anything in worship with Him.”

And then in His saying:
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"“This He commands you, that you may remember. And verily,
this (i.e., Allah’s commandments mentioned in the above two
Verses 151 and 152) is my Straight Path, so follow it, and follow
not (other) paths, for they will separate you away from His
Path.”

The Prophet £ strove to preserve the one true religion by
applying its teachings, by struggling for its cause, by inviting
others to embrace it, and by rejecting all that opposes it.

2) Preservation of life, which is also discussed twice in the above-
mentioned Verses, first in Allah’s saying, “Kill not your
children because of poverty,” and then in His saying, “ And kill
not anyone whom Allah has forbidden, except for a just cause
(according to Islamic law).” Islam has established certain
safeguards to protect human beings. First, it has prohibited
any unwarranted attack on human life. Second, it has, through
the legislation of severe penalties, highly discouraged any
attempts made against human life: the family of the murdered
can demand the death penalty from the killer. Also, in extreme
cases when death is imminent, Islam allows the consumption
of otherwise unlawful sustenance, so as to preserve life. These
are just a few of the many safeguards that Islam has legislated
to preserve the sanctity of life.

3) Preservation of posterity and the family; Allah 3% said, “Come
not near to Al-Fawahish (shameful sins, illegal sexual
intercourse, etc.) whether committed openly or secretly.” Al-
Faawahish is the plural of Fahishah (which is defined above in
parentheses); the use of the plural points to the fact that there
are different kinds of shameful sins. The worst kind of
Fahishah is fornication; in another verse, Allah 3 explicitly
mentioned that fornication, or “unlawful sexual intercourse,”
is a form of Fahishah:
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“And come not near to the unlawful sexual intercourse. Verily, it
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is a Fahishah [i.e., anything that transgresses its limits (a great
sin)], and an evil way (that leads one to Hell unless Allah forgives
him).” (Qur’an 17: 32)

Preservation of family and posterity is of crucial importance to the
welfare of human beings. If proper family structure and the safety
of children are preserved in a given nation, that nation will
certainly thrive and prosper.

4) Preservation of wealth, which is discussed in Allah’s saying,
“And come not near to the orphan’s property, except to
improve it, until he (or she) attains the age of full strength,”
and in His saying, “And give full measure and full weight
with justice.” Islam has placed many safeguards to protect a
person’s wealth, both from others - for example, by
forbidding any form of transgression against a person’s
wealth - and from one’s own self - for example, by
forbidding extravagant spending and transactions, such as
usury, which take away from the blessings of one’s wealth.
Cutting off of the thief’s hand, strict procedures for the
writing of contracts, the permissibility of physically defending
one’s property and wealth, severe punishment for highway
robbers and others like them who compromise the safety of
citizens - these are just some examples of how Islam
safeguards people’s wealth.

5) Preservation of the mind: One is required to live up to his
religious duties only if one is of sound mind. The importance of
the mind and the role the mind has to play in recognizing its
duties and then turning to piety are, and Allah 3 knows best,
alluded to in Allah’s saying: “This He has ordained for you
that you may become Al-Muttagoon (the pious).” Also, Islam
prohibits everything that pollutes the mind or negatively
affects its inner workings.

Throughout the Noble Qur’an, human beings are called upon to
adopt noble manners. For example, Allah 3 said in Soorah Al-
Israa:
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“And your Lord has decreed that you worship none but Him.
And that you be dutiful to your parents. If one of them or both of
them attain old age in your life, say not to them a word of
disrespect, nor shout at them but address them in terms of
honour. And lower unto them the wing of submission and
humility through mercy, and say: “My Lord! Bestow on them
Your Mercy as they did bring me up when I was small.” Your
Lord knows best what is in your inner-selves. If you are
righteous, then, verily, He is Ever Most Forgiving to those who
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turn unto Him again and again in obedience, and in repentance.
And give to the kindred his due and to the Miskin (poor) and to
the wayfarer. But spend not wastefully (your wealth) in the
manner of a spendthrift. Verily, spendthrifts are brothers of the
Shayaatin (devils), and the Shaitaan (Satan) is ever ungrateful to
his Lord. And if you (O Muhammad #z) turn away from them
(kindred, poor, wayfarer, etc. whom We have ordered you to give
their rights, but if you have no money at the time they ask you for
it) and you are awaiting a mercy from your Lord for which you
hope, then, speak unto them a soft kind word (i.e., Allah will give
me and I shall give you). And let not your hand be tied (like a
miser) to your neck, nor stretch it forth to its utmost reach (like a
spendthrift), so that you become blameworthy and in severe
poverty. Truly, your Lord enlarges the provision for whom He
wills and straitens (for whom He wills). Verily, He is Ever All-
Knower, All-Seer of His slaves. And kill not your children for
fear of poverty. We provide for them and for you. Surely, the
killing of them is a great sin. And come not near to the unlawful
sexual intercourse. Verily, it is a Fahishah [i.e., anything that
transgresses its limits (a great sin)], and an evil way (that leads
one to Hell unless Allah forgives him). And do not kill anyone
which Allah has forbidden, except for a just cause. And whoever
is killed (intentionally with hostility and oppression and not by
mistake), Ve have given his heir the authority [(to demand Qisas,
— Law of Equality in punishment — or to forgive, or to take Diay
(blood-money)]. But let him not exceed limits in the matter of
taking life (i.e., he should not kill except the killer only). Verily,
he is helped (by the Islamic law). And come not near to the
orphan’s property except to improve it, until he attains the age of
full strength. And fulfill (every) covenant. Verily! the covenant,
will be questioned about. And give full measure when you
measure, and weigh with a balance that is straight. That is good
(advantageous) and better in the end. And follow not (O man,
i.e., say not, or do not or witness not, etc.) that of which you
have no knowledge (e.g., one’s saying : “’I have seen,”” while in
fact he has not seen, or “I have heard,”” while he has not heard) .
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Verily! The hearing, and the sight, and the heart, of each of those
you will be questioned (by Allah). And walk not on the earth with
conceit and arrogance. Verily, you can neither rend nor penetrate
the earth, nor can you attain a stature like the mountains in
height. All the bad aspects of these (the above-mentioned things)
are hateful to your Lord.”” (Qur’an 17: 23-38)

Before discussing manners in these Verses, Allah 3 begins with a
command to worship Him alone, or in other words, to believe in
and apply Islamic Monotheism. This is significant because it
highlights for us the relationship between manners and Islamic
Monotheism. The root of all good manners is to believe in Islamic
Monotheism, and the root of all bad manners is to reject Islamic
Monotheism. Justice and truthfulness with one’s own self are a
part of believing in Islamic Monotheism, while rejecting Islamic
Monotheism involves the most evil of manners - which carry on
to the rest of life - such as being too proud to accept the truth,
being too arrogant to follow the Messengers #%, becoming
enamored with false argumentation, blindly following misguided
ways, and so on. If these are the bad manners one shows to his
Lord 3%, then how much more evil will his manners be when he
deals with other human beings.

In the above-mentioned Verses, many examples of good manners,
which deal with various aspects of life, are discussed - such as
being dutiful to one’s parents, being good and kind to one’s
relatives and to the weak, and abstaining from extravagant
spending, as in the saying of Allah 3%:
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“Verily, spendthrifts are brothers of the Shayaatin (devils), and
the Shaitaan (Satan) is ever ungrateful to his Lord.”

At the same time, however, it is made clear, through an example
that makes us to visualize the vileness of the deed, that
miserliness is not acceptable:
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“And let not your hand be tied (like a miser) to your neck.”

We are commanded in the above-mentioned Verses not only to
avoid bad manners and characteristics, but also to adopt positive
ones; for example, we are instructed on how to speak to a poor
person whom we cannot immediately help:
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“And if you (O Muhammad ¥z) turn away from them (kindred,
poor, wayfarer, etc. whom We have ordered you to give their
rights, but if you have no money at the time they ask you for it)
and you are awaiting a mercy from your Lord for which you hope,
then, speak unto them a soft kind word (i.e., Allah will give me
and I shall give you).”

At times, the kind response without help, if sincere, is better than
giving, if doing so is accompanied by reminders of one’s favours
and superiority.

We learn from these Verses about one particularly vile
characteristic: to have a hard heart, a characteristic that is
exemplified by the killing of one’s own daughter, which was a
common practice in Makkah before the advent of Islam. True,
killing is a crime that is dealt with in Islamic courts, but in the
above-mentioned Verses, it is dealt with from the perspective of
having good manners and characteristics; so what is aimed at is
prevention through education. Allah 3% said:
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“And kill not your children for fear of poverty. We provide for
them and for you. Surely, the killing of them is a great sin.”
(Qur'an 17: 31)

We are also called upon in the aforementioned Verses to work to
achieve things that will Islamically benefit us, to avoid wasting
our time in that which does not concern us, and to avoid speaking
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“And follow not (O man, i.e., say not, or do not or witness not,
etc.) that of which you have no knowledge (e.g., one’s saying : “I
have seen,” while in fact he has not seen, or “I have heard,” while
he has not heard). Verily! The hearing, and the sight, and the
heart, of each of those you will be questioned (by Allah).”
(Qur'an 17: 36)

Because the above-mentioned Verses are comprehensive in how
they call upon man to rectify his situation, Allah % concluded
them by saying;:
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“This is (part) of Al-Hikmah (wisdom, good manners, high
character, etc.) which your Lord has inspired to you (O
Muhammad #z). And set not up with Allah any other ilah
(god) lest you should be thrown into Hell, blameworthy and
rejected, (from Allah’s Mercy).”” (Qur’an 17: 39)

Allah # referred to what He % mentioned in the previous Verses
as being Hikmah (wisdom, good manners, high character, etc.),
and He # ended the aforementioned set of Verses just as He #
began them: with a prohibition of Shirk (to associate partners
with Allah 45 in worship).

Cultivating The Manners Of The Prophet’s
Companions # Through The Stories Of The Qur’an

The stories of the Qur’an are rich with profound wisdom and
important lessons; they are for everyone, and not just for
historians in particular. Let us briefly study one story from the
Qur’an, the story of Yousuf #%, by paying particular attention to
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the manners and characteristics it focuses upon. Yousuf #% was at
once a Prophet %% and a leader; we will focus on those qualities of
his that have to do with leadership and that we can hope to
emulate. Through a close reading of “Chapter Yousuf,” one can
infer the following twelve qualities of leadership - among others -
that Yousuf %% possessed, and which every leader or person of
authority should aspire to possess:

1)

2)

To be chaste and free from evil lusts and desires: A leader
needs this quality for many reasons - for instance, to set an
example for others and to solidify his inner resolve and
restraint. Allah # said:
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“Thus it was, that We might turn away from him evil and illegal
sexual intercourse. Surely, he was one of Our chosen, guided
slaves.” (Qur'an 12: 24)

To show forbearance when angry, in order to achieve inner
discipline:
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“They [Yousuf's (Joseph’s) brothers] said: “If he steals, there
was a brother of his [Yousuf (Joseph)] who did steal before
(him).” But these things did Yousuf (Joseph) keep in himself,
revealing not the secrets to them. He said (within himself) :
“You are in worst case, and Allah knows best the truth of what
you assert!” (Qur’an 12: 77)

3) To be lenient when lenience is called for, and to be severe when

severity is called for:
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“And when he had furnished them forth with provisions
(according to their need), he said : “’Bring me a brother of yours
from your father; (he meant Benjamin). See you not that I give
full measure, and that I am the best of the hosts? But if you bring
him not to me, there shall be no measure (of corn) for you with
me, nor shall you come near me.”” (Qur’'an 12: 59, 60)

4) To be sure of one’s abilities while placing one’s complete trust
upon Allah 4g:
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“[Yousuf (Joseph)] said: “‘Set me over the store-houses of the
land; I will indeed guard them with full knowledge” (as a

minister of finance in Egypt, in place of Al-"Aziz who was dead at
that time).” (Qur’an 12: 55)

5} To have a strong memory, a quality that serves many purposes
for a good leader:
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“And Yousuf’ 5 (]oseph) brethren came and they entered unto

him, and he recognized them, but they recognized him not.”
(Qur’an 12: 58)

6) To have a clear mind and conscience, thus enabling one to
perceive what others cannot perceive:
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"“(Remember) when Yousuf (Joseph) said to his father: O my
father! Verily, I saw (in a dream) eleven stars and the sun and the
moon, I saw them prostrating themselves to me.” (Qur’an 12: 4)



318 The Noble Life of the Prophet

7)

To have a knack for learning and to love for knowledge:
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“And I have followed the religion of my fathers, — Ibraaheem
(Abraham), Ishaque (Isaac) and Ya'qoob (Jacob) #5, and never
could we attribute any partners whatsoever to Allah. This is
from the Grace of Allah to us and to mankind, but most men
thank not (i.e., they neither believe in Allah, nor worship
Him).” (Qur’an 12: 38)

And in another Verse:

8)
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“My Lord! You have indeed bestowed on me of the sovereignty,
and taught me the interpretation of dreams; The (only) Creator of
the heavens and the earth! You are my Wali (Protector, Helper,
Supporter, Guardian, etc.) in this world and in the Hereafter,
cause me to die as a Muslim (the one submitting to Your Will),
and join me with the righteous.” (Qur’an 12: 101)

To be, despite one’s high station and ranking as a leader,
merciful to the weak and humble when dealing with them.
Consider the humbleness with which Yousuf %% spoke to his
fellow prisoners:
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O two companions of the prison! Are many different lords ( gods )
better or Allah, the One, the Irresistible?”’ (Qur’an 12: 39)

Yousuf 4% spoke to them about both their religious and worldly
concerns:
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“He said : “No food will come to you (in wakefulness or in dream)

as your provision, but I will inform (in wakefulness) its
interpretation before it (the food) comes.” (Qur'an 12: 37)

And in another Verse:
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“Verily, I have abandoned the relzgzon of a people that believe not
in Allah and are disbelievers in the Hereafter (i.e., the Kan’aniun
of Egypt who were polytheists and used to worship the sun and
other false deities).” (Qur'an 12: 37)

As a result, Yousuf's two fellow inmates discerned his good
qualities and bore witness to his righteousness and good
character:
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“And there entered with him two young men in the prison. One
of them said : “Verily, I saw myself (in a dream) pressing wine.”
The other said : " Verily, I saw myself (in a dream) carrying bread
on my head and birds were eating thereof.” (They said) : “Inform
us of the interpretation of this. Verily, we think you are one of the
Muhsinoon (doers of good).” (Qur’an 12: 36)

9) To forgive when one has the opportunity to exact retribution,
an important quality but one that very few leaders have
possessed throughout history. Consider what Yousuf %% said
to the very same brothers that had previously plotted against
him:
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“He said: “No reproach on you this day, may Allah forgive
you, and He is the Most Merciful of those who show mercy!”

(Quran 12: 92)

10) To honour one’s relatives, for if a leader is not faithful to his
own family, then how can he be expected to be loyal to the
citizens of his city or country? Allah 3 informed us that
Yousuf & said:
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“Go with this shirt of mine, and cast it over the face of my father,
he will become clear-sighted, and bring to me all your family.”
(Qur'an 12: 93)

11) To be eloquent and powerful in speech, qualities that Yousuf
3% displayed when he interpreted the king’s dream. With the
quality of good speech, one gains the attention of those above
him, those equal to him, and those below him in ranking.
Allah 3% informed us that, after hearing Yousuf’s truthful and

eloquent speech, the king was greatly impressed:
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““Then, when he spoke to him, he said : **Verily, this day, you are
with us high in rank and fully trusted.” (Qur’an 12: 54)

12) To be a good and careful planner:
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“[Yousuf (Joseph)] said : “’For seven consecutive years, you shall
sow as usual and that (the harvest) which you reap you shall
leave in ears, (all) - except a little of it which you may eat.”
(Qur'an 12: 47)

How wonderful and beautiful indeed is the Qur’an for those who
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delve into its teachings and contemplate its meanings!

The story of Yousuf %% is but one example; all of the stories of the
Qur’an are replete with examples of lofty morals and important
lessons.

In the Makkan phase of the Prophet’s biography, the Prophet #z
used various means to educate his Companions # about good
manners; it is interesting to note that in Al-Madeenah, when the
Muslims had their own country, there were additional means to
improve the manners of Muslims. In Makkah, Muslims were
called upon to change from within; this is equally true in Al-
Madeenah, but there were certain additional factors that further
facilitated change, or even forced it upon individuals who were
weak from the inside:

1) Islamic legislation

Islamic laws, such as punishment and legally sanctioned
retaliation for murder, helped to uphold a high level of moral
rectitude in society. These laws helped to prevent wrongdoing,
transgression, and a degeneration of moral rectitude in society.

2) Societal pressure

In Al-Madeenah, Muslims were able to do what Allah 3%
commanded them to do, namely, to enjoin good and forbid evil.
By living up to the duty of enjoining good and forbidding evil, the
Companions # helped to preserve a high level of moral rectitude
in society. Highlighting the importance of enjoining good and
forbidding evil, Allah 3% juxtaposed these duties with other
important duties, performing prayer and giving Zakaat
(obligatory charity):
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““The believers, men and women, are Auliya (helpers,
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supporters, friends, protectors) of one another, they enjoin (on
the people) Al-Ma’roof (i.e., Islamic Monotheism and all that
Islam orders one to do), and forbid (people) from Al-Munkar
(i.e., polytheism and disbelief of all kinds, and all that Islam has
forbidden) ; they perform As-Salaat (Igamat-as-Salaat), and give
the Zakaat, and obey Allah and His Messenger. Allah will have
His Mercy on them. Surely Allah is All-Mighty, All-Wise.”
(Qur’an 9: 71)

In fact, Allah 35 informed us that the main ingredients of success
for the Muslim Ummah are enjoining good and forbidding evil:
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“You [true believers in Islamic Monotheism, and real followers of
Prophet Muhammad #% and his Sunnah [legal ways, etc.)] are
the best of peoples ever raised up for mankind; you enjoin Al-
Ma'roof (i.e., Islamic Monotheism and all that Islam has
ordained) and forbid Al-Munkar (polytheism, disbelief and all
that Islam has forbidden), and you believe in Allah. And had the
people of the Scripture (Jews and Christians) believed, it would
have been better for them ; among them are some who have faith,
but most of them are Al-Faasiqoon (disobedient to Allah - and
rebellious against Allah’s command).” (Qur’an 3: 110)

It was during the Al-Madeenah phase of the Prophet’s biography
that the effects of enjoining good and forbidding evil were truly
palpable.

3) The Authority of the Government

In an Islamic country, it is the duty of the ruler to strengthen, to
the best of his ability, the moral fabric of society, a duty that is
achieved through the application of Islamic law.

In this section, we have highlighted just some aspects of the
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Prophet’s teachings during the Makkan phase of his Da"wah, in
terms of how he #¢ educated his Companions 4 about correct
Islamic beliefs, taught them how to purify their souls, and
impressed upon them the importance of good manners. The
Prophet’s efforts in Makkah bore amazing results later on, when
Muslims increased in numbers and in strength, for it was the early
converts of Makkah who bore the responsibilities of leadership
both during the Prophet’s lifetime and after his death. Others
among the early converts of Makkah shined in another way,
becoming not leaders but martyrs. Of the “Ten Who are Promised
Paradise,” nine are from the early converts of Makkah. Their many
sacrifices contributed to the development of the most beautiful
society that mankind has ever known - sacrifices from the likes of
‘Ammaar ibn Yaasir, ‘Abdullah ibn Mas’ood, Abu Dharr, Ja'far
ibn Abee Taalib %, and others. Among the early converts was the
best woman of this nation, Khadeejah %, as well as many other
women who are models of piety and excellence - such as Umm
Al-Fadl bint Al-Haarith w, Asmaa Dhaat An-Nitaaqain % and
Asmaa bint ‘Umais .

It is not surprising that the early converts of Makkah consisted of
such excellent, pious, and noble individuals, for they benefited
from the tremendous blessings of the Prophet’s direct company.
Imagine the joy of one who was honoured with the distinction of
being a Companion of the Prophet #¢, which by definition means
that he saw the Prophet #z at least once during his lifetime and
believed in him. Then imagine the joy of those early converts who
were his Companions on a daily basis - learning from him,
cultivating their manners under his tutelage, and nourishing their
souls with his speech and company.
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Open Preaching, And The Means
Employed By The Polytheists To
Oppose The Prophet’'s Da'wah

D e T S S






1

Open Preaching

Once the Prophet # trained his early followers, having taught
them about correct beliefs, worship, and manners, the time came
to openly preach the message of Islam, which represented a new
stage of Da"wah that began with the revelation of this Verse:
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“And warn your tribe (O Muhammad ) of near kindred. And
be kind and humble to the believers who follow you. Then if they
disobey you, say : I am innocent of what you do.” (Qur’an 26:
214-216)

And so the Prophet gz gathered his tribe together and invited
them to believe in Allah 4%, warned them about a painful torment
if they disobeyed Him, commanded them to save themselves
from the Hellfire, and made clear to them the religious duties of
every human being.

Ibn ‘Abbaas & reported that, when “And warn your tribe (O
Muhammad %) of near kindred” was revealed, the Prophet z
ascended Mount As-Safaa and began to call out, “O children of
Faihr, O children of ‘Adee,” these being the various subtribes of
the Quraish. They all gathered together before the Prophet #z, and
if a man was not able to go himself, he sent a messenger on his
behalf to find out what was happening. The Quraish, Abu Lahab
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included, came, and the Prophet #£ said, “Suppose I informed
you that horses (i.e., an army riding on horses) were in the valley
(i.e., behind this mountain), intending to attack you - would you
believe me?”

“Yes,” they said, “We have experienced nothing from you but
truthfulness.”

“Thenam a warner to you,” said the Prophet &%, “before the time
of a severe punishment.”

“Woe to you for the rest of this day!” exclaimed Abu Lahab. “Is it
only for this that you have gathered us together?”” Then Allah %%
revealed the following Verses,!!! making it clear who it was that
was headed for destruction:
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“Perish the two hands of Abu Lahab (an uncle of the Prophet #z),
and perish he! His wealth and his children (etc.) will not benefit
him!” (Qur'an 111: 1, 2)

According to one narration, the Prophet #£ invited them one
subtribe at a time, saying to the members of each subtribe, “Save
yourselves from the Hellfire.” To make the situation of his
relatives crystal-clear, the Prophet #z also called out to his
daughter, saying, “O Faatimah, save yourself from the Hellfire,
for I have no authority from Allah 3% to avail you in the least (in
the Hereafter), except that you have ties of relation (with me),
which I will join (by being good to you in this world).”?!

At the outset of the aforementioned meeting, the Prophet #, from
on top of the mountain, was able to look at his audience and at
what was behind the mountain, whereas his audience was able to
look only at him. Based on his advantageous viewpoint, the
Prophet = asked his audience a suitable question to establish a
proof against them; their sense of justice, previous experience, and
intelligence guided them to acknowledge his truthfulness. Now

(Y Saheeh Bukhaaree, “The Book of Tafseer.”” Hadeeth number: 4770.
(2 Saheeh Muslim, “The Book of Faith.” Hadeeth number; 204,
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that this preamble was done with, and the audience had testified
to his veracity, the Messenger of Allah # said, “Then I am a
. warner to you before the time of a severe punishment.” He £ said
this as if to define his role as a Prophet and to make it clear that he
# alone among them had knowledge of realities that had to do
with the unseen world. In a wise and eloquent manner, using both
visual effect and pithy speech, the Prophet # informed the
Quraish that he was a Prophet £ sent to them from Allah 3.

Even though the Prophet #% was sent to all of mankind, it was
only natural that he ¥z should begin with his tribe. Why? First,
one should always begin with oneself, then with one’s family and
close friends, for it is neither wise nor correct to invite a stranger to
the truth before inviting one’s own relatives. Second, there was a
strong sense of tribal loyalty among the Quraish, so that, if the
Prophet # succeeded in garnering the support of Quraish’s
members, they would help him, support his Da’wah, and protect
him. Third, Makkah was of great religious significance to the
polytheists of Arabia; hence Islam would greatly benefit if
Makkah’s inhabitants became Muslims. For these and other
reasons, the Prophet # began by preaching to the Quraish, even
though, as the following Verses make amply clear, he #% was sent
as a Messenger #£ to all of mankind:
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“Blessed be He Who sent down the criterion (of right and wrong,
e., this Qur’an) to His slave (Muhammad ) that he may be a
warner to the ‘Alamin (mankind and jinns).” (Qur’an 25: 1)
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“And We have sent you (O Muhammad ) not but as a mercy
for the ‘Alamin (mankind, jinns, and all that exists).” (Qur’an
21: 107)
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“And We have not sent you (O Muhammad %) except as a giver
of glad tidings and a warner to all mankind, but most of men
know not.” (Qur’an 34: 28)

The next stage quickly followed, and the Prophet £ began to
invite everyone he came across, regardless of their tribal
affiliations or countries of origin. He g went himself to people
in their gatherings and took special advantage of the Hajj season,
when many people of various tribes congregated in Makkah for
the yearly pilgrimage. During this stage of his Da'wah, the
Prophet £ invited the free person and the slave, the strong and
the weak, the rich and the poor. This more comprehensive
preaching began with the revelation of this Verse:
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““Therefore proclaim openly (Allah’s Message - Islamic
Monotheism) that which you are commanded, and turn away
from Al-Mushrikoon (polytheists, idolaters, and disbelievers,
etc.). Truly! We will suffice you against the scoffers. Who set up
along with Allah another ilah (god), they will come to know.
Indeed, We know that your breast is straitened at what they say.”
(Qur’an 15: 94-97)

What resulted from this open preaching? People, for the most
part, disbelieved; some among them mocked or even harmed
Muslims; other plotted against Islam. A great struggle began
between the Prophet ¥ along with his Companions 4 and the
leaders of the polytheists. But not everything was negative in
those early days: news of the said struggle spread rapidly by
word of mouth, which in itself was a great victory for the
Muslims, a victory in which the leaders of the polytheists were
unwitting helpers. For when the leaders of the polytheists spoke
evil words about Islam to people from other tribes, not everyone
believed them, and so that is how they unwittingly informed
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others about Islam. After all, the only means of spreading news
during those days was oral communication. And it was by word
of mouth that people from far off places learned of the Prophet’s
message. True, not many people embraced Islam in those early
days of the Prophet’s mission; but at least everyone was talking
about it in their gatherings and homes, which was, if nothing else,
a first step.

What The Polytheists Rejected

Of course, the most important teachings of Islam that the
polytheists rejected were belief in the Oneness of Allah #, in
the Hereafter, in the Prophethood of Muhammad #&, and in the
Noble Qur’an. In what follows is a brief analysis of the Islamic
beliefs that the polytheists rejected:

Islamic Monotheism

The polytheists of Makkah did not deny the fact that Allah 45
created both them and all things. Allah %% said:
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“And if you (O Muhammad z) ask them : “Who has created the
heavens and the earth,” they will certainly say: “Allah.” Say :

All the praises and thanks be to Allah!”’ But most of them know
ot.” (Qur'an 31: 25)

Nonetheless, they worshipped idols, claiming that doing so
brought them closer to Allah %%:
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“Surely, the religion (i.e., the worship and the obedience) is for
Allah only. And those who take Auliya’ (protectors and helpers)
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besides Him (say) : “'We worship them only that they may bring
us near to Allah.” Verily, Allah will judge between them
concerning that wherein they differ. Truly, Allah guides not him
who is a liar, and a disbeliever.” (Qur'an 39: 3)

Makkah was originally a place wherein pure Islamic Monotheism
had reigned. Ibraaheem, Ismaa’eel ¢, and their progeny
worshipped Allah 3§ alone, without associating partners with
Him. But generations later, polytheism was transported into
Makkah from neighbouring lands. And it wasn’t very long before
polytheism became the norm in society, whereas monotheism
became the very rare exception. This is why the inhabitants of
Makkah, in whose minds polytheism was deeply ingrained,
rejected the Prophet’s message as vehemently as they did, even
feeling a sense of wonder that a Prophet #£¢ came to them from
among themselves:
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“And they (Arab pagans) wonder that a warner (Prophet
Muhammad #z) has come to them from among themselves!
And the disbelievers say: “This (Prophet Muhammad ) is a
sorcerer, a liar. Has he made the aliha (gods) (all) into One Ilah
(God - Allah). Verily, this is a curious thing!”” And the leaders
among them went about (saying) : ““Go one, and remain constant
to your aliha (gods)! Verily, This is a thing designed (against
you)! We have not heard (the like) of this among the people of these
later days. This is nothing but an invention!” (Qur’an 38: 4-7)

Their perception or understanding of Allah 3 and His relation to
what He 3% created was utterly wrong; for example, they claimed
that Allah 3 had a female companion from the jinn, that she
conceived the angels, and that the angels are daughters of Allah 3!
And so Allah % revealed Verses which made it absolutely clear that
Allah 3 created both jinns and angels, just as He 3 created human
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beings; that He 3 has no female companion; and that He 3§ has no
children: He begets not, nor is He begotten. Allah % said:
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“Yet they join the jinns as partners in worship with Allah,
though He has created them (the jinns), and they attribute falsely
without knowledge sons and daughters to Him. Be He Glorified
and Exalted above (all) that they attribute to Him. He is the
Originator of the heavens and the earth. How can He have
children when He has no wife? He created all things and He is the
All-Knower of everything.” (Qur’an 6: 100, 101)

Allah % also informed them that the jinns acknowledge the fact
that they are slaves of Allah 38 and have no other relation to Him #:
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“And they have invented a kinship between Him and the jinns,
but the jinns know well that they have indeed to appear (before
Him) (i.e., they will be brought for accounts).” (Qur’an 37: 158)

Allah 3% commanded the polytheists to follow the truth and
correct knowledge, and to reject false notions and guesses:
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“Verily, those who believe not in the Hereafter, name the angels
with female names. While they have no knowledge thereof. They

follow but a guess, and verily, guess is no substitute for the
truth.” (Qur’an 53: 27, 28)

And Allah 3 pointed out that, based on their very own thinking,
the polytheists were contradicting themselves. According to
them, daughters were of lesser value than sons, yet they had



334 The Noble Life of the Prophet

the temerity to claim that Allah 3%, their Creator, granted them
sons, yet kept daughters - the angels - for Himself:
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“Has then your Lord (O pagans of Makkah) preferred for you
sons, and taken for Himself from among the angels daughters.
Verily! You utter an awful saying, indeed.” (Qur’an 17: 40)

Finally, Allah 3§ informed the polytheists that they will indeed be
questioned and held accountable for all of their baseless claims:
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"“And they make the angels who themselves are the slaves to the
Most Beneficent (Allah) females . Did they witness their creation?

Their evidence will be recorded, and they will be questioned!”’
(Qur’an 43: 19)

Faith In The Hereafter

The polytheists answered the Prophet’s call to believe in the Last
Day with disdain, mockery, and disbelief'
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“Those who disbelieve say: “Shall we direct you to a man
(Muhammad #& who will tell you (that) when you have become
fully disintegrated into dust with full dispersion, then, you will
be created (again) anew?’’ Has he (Muhammad =) invented a lie
against Allah, or is there a madness in him? Nay, but those who

disbelieve in the Hereafter are (themselves) in a torment, and in
far error.” (Qur'an 34: 7, 8)
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Also, they altogether disbelieved in resurrection after death:
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“And they said: ‘“There is no (other life) but our (present) life of
this world, and never shall we be resurrected (on the Day of
Resurrection).” (Qur’an 6: 29)

They were so sure and confident about their false beliefs that they
swore by Allah 3% with their strongest oaths that they will not be
resurrected after death'
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“And they swear by Allah their strongest oaths, that Allah will
not raise up him who dies. Yes, (He will raise them up), - a
promise (binding) upon Him in truth, but most of mankind know
not. In order that He may make manifest to them the truth of that
wherein they differ, and that those who disbelieved (in
Resurrection, and in the Oneness of Allah) may know that they
were liars.” (Qur’an 16: 38, 39)

These Verses further illustrate their disbelief in Resurrection and
the Hereafter:
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“And they say : “‘there is nothing but our life of this world, we die

and we live and nothing destroys us except Ad-Dahr (time). And
they have no knowledge of it, they only conjecture. And when

\
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Our Clear Verses are recited to them, their argument is no other
than that they say: “Bring back our (dead) fathers, if you are
truthful!”” Say (to them) : “’Allah gives you life, then causes you
to die, then He will assemble you on the Day of Resurrection
about which there is no doubt. But most of mankind know not.”
And to Allah belongs the kingdom of the heavens and the earth.
And on the Day that the Hour will be established, - on that Day
the followers of falsehood (polytheists, disbelievers, worshippers
of false deities, etc.) shall lose (everything).” (Qur’an 45: 24-27)

They were not guided to understand that the One Who created
them the first time is able to give them life on the Day of
Resurrection. Mujaahid and others related that Ubai ibn Khalaf!™!
once went to the Messenger of Allah £ with a decayed bone in his
hand. As he broke the bone into small pieces and scattered those
pieces into the wind, he said, “O Muhammad, do you claim that
Allah will resurrect this?”” The Prophet ¢ answered, “Yes, Allah
3 will cause you to die; then He will resurrect you; and then He
will thrust you into the Hellfire.”” These Verses were then
revealed? :
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“Does not man see that We have created him from Nutfah (mixed
male and female discharge - semen drops) . Yet behold! He (stands
forth) as an open opponent. And he puts forth for Us a parable,
and forgets his own creation. He says : “Who will give life to these
bones when they have rotted away and became dust?”” Say : (O
Muhammad #z) “'He will give life to them Who created them for
the first time! And He is the All-Knower of every creation!”
(Qur’an 36: 77-79)

[ According to a narration from Ibn ‘Abbaas 4, it was Al-’Aas ibn Waail, and
not Ubai ibn Khalaf, who went to the Prophet # on this occasion.

() Tafseer Ibn Katheer (3/581).



Open Preaching 337

To convince people about the Resurrection, Allah # addressed
their minds. He 3 reminded them that His Wisdom dictates that
He 3 should resurrect His slaves for accountability and
recompense. After all, Allah 3 created mankind to worship
Him; He #% then sent Messengers #2& and Books, in order to make
clear to mankind how they should worship Him. Some of His
slaves obey Him, and others disobey Him. Is it not wise and just,
therefore, that Allah 3% should then recompense each person
according to his deeds? Allah % said:
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““Shall We then treat the (submitting) Muslims like the
Mujrimoon (criminals, polytheists, and disbelievers, etc.)?
What is the matter with you? How judge you? Or have you a
Book through which you learn. That you shall have all that you
choose?” (Qur’an 68: 35-38)

And Allah 3% said in another Verse:
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“And We created not the heaven and the earth and all that is
between them without purpose! That is the consideration of those
who disbelieve! Then woe to those who disbelieve (in Islamic
Monotheism) from the Fire! Shall We treat those who believe (in
the Oneness of Allah - Islamic Monotheism) and do righteous
good deeds, as Mufsidun (those who associate partners in
worship with Allah and commit crimes) on earth? Or shall We
treat the Muttagoon (pious) as the Fujjar (criminals, disbelievers,
wicked, etc)?”” (Qur’an 38: 27, 28)

To further convince people, Allah 3 reminded them about how
He %% brings life to the earth through vegetation after it was once
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dead, the point here being that the One Who brings life to the
earth after its death is fully able to bring life back to rotting
Corpses and decaying bones:
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“Look them at the effects (results) of Allah’s Mercy, how He
revives the earth after its death. Verily! That (Allah) Who revived

the earth after its death shall indeed raise the dead (on the Day of
Resurrection), and He is Able to do all things.”” (Qur’an 30: 50)

Allah 3% also mentioned particular instances of how he brought
certain people back to life in this world, as in the example of the
People of the Cave. After making them lie in slumber for 309
years, Allah 45 raised them up to life. He ¥ said:
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“Then We raised them up (from their sleep), that We might test
which of the two parties was best at calculating the time period
that they had tarried.” (Qur’an 18: 12)

He 45 said in another Verse:
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“Likewise, We awakened them (from their long deep sleep) that
they might question one another. A speaker from among them
said : “How long have you stayed (here)?”” They said : “We have
stayed (perhaps) a day or part of a day.” They said : “Your Lord
(Alone) knows best how long you have stayed (here). So send one
of you with this silver coin of yours to the town, and let him find
out which is the good lawful food, and bring some of that to you.
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And let him be careful and let no man know of you.” (Qur’an 18:
19)

And He % said in yet another Verse:
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“And they stayed in their Cave three hundred (solar) years, and
add nine (for lunar years).” (Qur’an 18: 25)

Belief In The Prophethood And
Messengership Of Muhammad =z

The polytheists attacked the Prophet ¥ from various angles. First,
they claimed that a Messenger from Allah # should be an angel,
and not a human being like them; or at the very least, that an
angel should accompany him. Allah 45 said:
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“And nothing prevented men from believing when the guidance
came to them, except that they said : “Has Allah sent a man as
(His) Messenger?”” (Qur’an 17: 94)

And He % said in another Chapter:
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“And they say : “'Why has not an angel been sent down to him?”
Had We sent down an angel, the matter would have been judged
at once, and no respite would be granted to them. And had We
appointed him an angel, We indeed would have made him a man,
and We would have certainly caused them confusion in a matter
which they have already covered with confusion (i.e., the message

of Prophet Muhammad #z}.”” (Qur’an 6: 8, 9)
Furthermore, they claimed that a Messenger from Allah $5 should
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not eat food, and shouldn’t walk in the marketplace as other
human beings do:
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“And they say : “Why does this Messenger (Muhammad i) eat
food, and walk about in the markets (like ourselves). Why is not
an angel sent down to him to be a warner with him? Or (why) has
not a treasure been granted to him, or why has he not a garden
whereof he may eat?” And the Zaalimoon (polytheists and

wrong-doers, etc.) say : ““You follow none but a man bewitched.”
(Qur’an 25: 7, 8)

They failed to comprehend that if an angel were sent to them, they
would also have refused to follow him, for they would have
argued the impossibility of emulating the actions and deeds of
beings that have powers which they do not possess. But a man
from among them was sent, so that they could know that human
beings can follow him, if Allah 3 guides them. Also, all Prophets
#% who came before Muhammad £ were human beings who
would eat and work:
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“And We never sent before you (O Muhammad #z) any of the
Messengers but verily, they ate food and walked in the markets.
And We have made some of you as a trial for others : will you have

patience? And your Lord is Ever All-Seer (of everything).”
(Qur’an 25: 20)

Out of their brazenness and arrogance, they thought that a
Messenger from Allah = should live up to their conditions: That
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he be rich as well as powerful and eminent in their judgment:
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“And they say : “Why is not this Qur’an sent down to some great
man of the two towns (Makkah and Ta'if)?”” (Qur’an 43: 31)

The two ‘great’ men they were referring to are Al-Waleed ibn Al-
Mugheerah (from Makkah) and ‘Urwah ibn Mas'ood Ath-
Thagafee (from Ta’if).!!!

Despite the fact that the polytheists knew that the Prophet fz was
superior to them in intellect, they, in order to misguide others,
claimed that he #= was insane:
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“And they say: “O you (Muhammad #z) to whom the Dhikr
(the Qur’an) has been sent down! Verily, you are a mad man.

Why do you not bring angels to us if you are of the truthful?”
(Qur’'an 15: 6, 7)

Allah 3% said in another Verse:
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“How can there be for them an admonition (at the time when the
torment has reached them), when a Messenger explaining things
clearly has already come to them. Then they had turned away
from him (Messenger Muhammad #z) and said: “One
(Muhammad #z) taught (by a human being), a madman!”
(Qur’an 44: 13, 14)

And Allah 3 refuted them by saying:

U Tafseer Ibn Katheer (4/126,127).
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“You (O Muhammad #z) are not, by the Grace of your Lord, a
madman.” (Qur’an 68: 2)

And although they knew that the Prophet # was not endowed
with the ability to produce poetry, they claimed that he #& was
merely a poet; likewise, they knew that he # was in no way similar
to soothsayers, yet they nevertheless made the claim that he was a
soothsayer, intending thereby to discredit him . Allah 3% said:
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“Therefore, remind and preach (mankind of Islamic Monotheism, O
Muhammad ). By the Grace of Allah, you are neither a
soothsayer, nor a madman. Or do they say : (Muhammad 3% is) a
poet! We await for him some calamity by time!” (Qur’an 52: 29, 30)

They furthermore claimed that he g was a liar, even though,
prior to his Prophethood, they themselves knew him as the
‘Truthful, Trustworthy One.” And even after he #z became the
recipient of revelation, they called him a liar on the one hand, and
trusted their valuable merchandise to him on the other hand,
knowing full well that they could trust no one else as much as
they could trust him. Allah 3% said:
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“And they (Arab pagans) wonder that a warner (Prophet
Muhammad #&) has come to them from among themselves!

And the disbelievers say: “This (Prophet Muhammad #z) is a
sorcerer, a liar.” (Qur’an 38: 4)

And Allah % said in another chapter, mentioning another one of
their claims:
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“We know best of what they listen to, when they listen to you.
And when they take secret counsel, behold, the Zaalimoon
(polytheists and wrongdoers, etc.) say: “You follow none but a
bewitched man.” See what examples they have put forward for
you. So they have gone astray, and never can they find a way.”
(Qur'an 17: 47, 48)

In response to the lies and mockery of the polytheists, Allah g
sent down a stern warning:
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“And indeed (many) Messengers were mocked before you, but
their scoffers were surrounded by the very thing that they used to
mock at.” (Qur’an 6: 10)

The polytheists inwardly knew the truth, but they were too
arrogant to accept it; so having nothing else at their disposal, they
resorted to false claims and accusations in order to turn people
away from Prophet Muhammad . Allah 3% said:
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“We know indeed the grief which their words cause you (O
Muhammad ) : it is not you that they deny, but it is the Verses
(the Qur’an) of Allah that the Zaalimoon (polytheists and
wrongdoers) deny.”” (Qur'an 6: 33)

Belief In The Noble Qur’an

Not believing the Qur'an to be revelation from Allah 4g, they
considered it to be a form of poetry, even though anyone who
compares the Qur’an with Arab poetry knows for certain that the
former is completely different from the latter. Allah % said:
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“’And We have not taught him (Muhammad #z) poetry, nor is it
meet for him. This is only a Reminder and a plain Qur’an. That
he or it (Muhammad % or the Qur’an) may give warning to him
who is living (a healthy minded — the believer), and that Word

(charge) may be justified against the disbelievers (dead, as they
reject the warnings).” (Qur’an 36: 69, 70)

The Qur’an has nothing to do with poetry; in fact, in the Qur’an,
poets are censured because they - at least most of them -
misguide mankind and speak contrary to what is true and real.
Allah 3 said:
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“’As for the poets, the erring follow them. See you not that they
speak about every subject (praising others — right or wrong) in
their poetry? And that they say what they do not do.” (Qur'an
26: 224-226)

In another Chapter of the Qur’an, Allah 3 said:
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““That this is verily the word of an honoured Messenger [i.e., Jibreel
(Gabriel) or Muhammad # which he has brought from Allah]. It is
not the word of a poet, little is that you believe! Nor is it the word of
a soothsayer (or a foreteller), little is that you remember! This is the
revelation sent down from the Lord of the "Alamin (mankind, jinns,
and all that exists).” (Qur’an 69: 40-43)

Not having legitimate proofs to back up their beliefs, the
polytheists would often make ludicrous claims. For example,
they said, “Muhammad learns the Qur’an from a foreigner (i.e., a
non-Arab).” The foreigner they were referring to was a hired
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seller who spoke very little Arabic - just enough to engage in only
a simple conversation. And that is why Allah 3 said:
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“And indeed We know that they (polytheists and pagans) say : "It
is only a human being who teaches him (Muhammad #z).”" The
tongue of the man they refer to is foreign, while this (the Qur’an)
is a clear Arabic tongue.” (Qur’an 16: 103)

Just reflect on how preposterous their claim was: They said that the
Qur’an, with its unparalleled eloquence and linguistic beauty, was
composed by a person who could barely speak Arabic! Only
someone with a very weak grip on reality could make such a claim.

They also decried the manner in which the Qur'an was being
revealed; they requested that it should all be revealed at once,
even though it being revealed in stages was more conducive to
strengthening the hearts of the believers, to their understanding
the Qur’an, to their memorizing the Qur’an, and to their applying
its teachings. Allah 3 said:
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“And those who disbelieve say : “Why is not the Qur’an revealed
to him all at once?”’ Thus (it is sent down in parts), that We may
strengthen your heart thereby. And We have revealed it to you
gradually, in stages. (It was revealed to the Prophet ¥£ in 23
years).” (Qur’an 25: 32)

After the polytheists openly disbelieved in the Qur'an, Allah 3
challenged them to produce something similar to it; and He # also
informed them about the outcome of that challenge beforehand.
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“Say : "'If the mankind and the jinns were together to produce the
like of this Qur’an, they could not produce the like thereof, even if
they helped one another.” (Qur'an 17: 88)

In fact, they were not even able to produce something that is
similar to only 10 Chapters of the Qur’an:
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“Or they say, “He (Prophet #z) forged it (the Qur’an).” Say:
“Bring you then ten forged Soorahs (Chapters) like unto it, and
call whomsoever you can, other than Allah (to your help), if you
speak the truth!” If then they answer you not, know then that the
revelation (this Qur‘an) is sent down with the Knowledge of Allah
and that La ilaha illa Huwa (none has the right to be worshipped
but He)! Will you then be Muslims (those who submit to Islam)?”’
(Qur'an 11: 13, 14)

The challenge was a perfect refutation of the polytheists when it
was made clear that they couldn’t even produce something that is
similar to only one Chapter of the Qur’an:
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“And this Qur’an is not such as could ever be produced by other
than Allah (Lord of the heavens and the earth), but it is a
confirmation of (the revelation) which was before it [i.e., the
Taurat (Torah), and the Injeel (Gospel), etc.], and a full
explanation of the Book (i.e., laws and orders, etc, decreed for
mankind) ~ wherein there is no doubt from the Lord of the
‘Alamin (mankind, jinns, and all that exists), Or do they say :
“He (Muhammad %) has forged it?”" Say : “’Bring then a Soorah
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(Chapter) like unto it, and call upon whomsoever you can, besides
Allah, if you are truthful!” (Qur’an 10: 37, 38)

One must keep in mind that the Arabs were known for their
poetry and eloquence. Having no other claim to fame, they held
poetry competitions and the winners” poems would be hung up
onto the wall of the Ka'bah. Yet despite their eloquence, they
couldn’t meet the aforementioned challenges, which clearly
proves that the Qur‘an is Allah’s speech. There is nothing that
is similar to Allah %5 Himself, to His attributes, to His actions -
and to His sayings and speech.

Some Of The Reasons Why Most Of The
Quraish Rejected The Message Of Islam

Some Islamic historians and researchers have discussed at least
some of the reasons that prompted the Quraish to reject the
Prophet’s Da’wah; among the reasons they mentioned are the
following:

1) The weak impact that the messages of previous
Prophets 35 had on the Arabian Peninsula

The Arabs, to whom Prophet Muhammad #££ was sent, were not
even remotely interested in previous Prophets #& and the laws
that were revealed to them. What the Arabs believed in and
practiced could not really be called a religion; true, they bowed
down to idols, but they were not governed by a set of moral or
religious laws. And contrary to the Christians and Jews, they did
not spend any time studying divinely revealed Books; and so
Allah 3% established the proof against them by sending His
Messenger #z to them. Allah 45 said:
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“And this is a blessed Book (the Qur’an) which We have sent
down, so follow it and fear Allah (i.e., do not disobey His
Orders), that you may receive mercy (i.e., saved from the
torment of Hell). Lest you (pagan Arabs) should say : ““The Book
was only sent down to two sects before us (the Jews and the
Christians), and for our part, we were in fact unaware of what
they studied.” Or lest you (pagan Arabs) should say : “If only the
Book had been sent down to us, we would surely have been better
guided than they (Jews and Christians).” So now has come unto
you a clear proof (the Qur’an) from your Lord, and a guidance
and a mercy . Who then does more wrong than one who rejects the
Ayaat (proofs, evidences, verses, lessons, signs, revelations,
etc.) of Allah and turns away therefrom? We shall requite those
who turn away from Our Ayaat with an evil torment, because of
their turning away (from them).” (Qur’an 6: 155-157)

Polytheism was deeply ingrained in the minds, hearts, and souls
of the Quraish; any change on their part, therefore, required a
major inward transformation. Also, since they did not believe in
any divinely revealed religion, their hearts had hardened, and
they became a materialistic people, caring only for their worldly
welfare. And so when the message of Islam threatened their
authority in Makkah, they were willing to expend all of their
energies in order to protect the authority and wealth to which
they had become accustomed.

2) They had a fanatical attachment to the ways and
customs of their fathers

Customs and traditions have a strong hold on human beings. If
one is born a Hindu, for example, it is very hard for him to
change, no matter how many clear proofs he witnesses that
establish the falsehood of his religion. Fanatical loyalty to the
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ways of one’s forefathers was the strongest reason that caused
people to reject the messages of Prophets #%& and Messengers 5.
For many people, it is easier to sacrifice their lives than to change
what has become customary for them. In the Noble Qur’an, Allah
4 pointed to how blind following of one’s forefathers was a
disease that afflicted previous nations. The following Verses
contain a discourse between Ibraaheem %% and his people:
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“When he said to his father and his people: “What do you
worship?” They said : ““We worship idols, and to them we are
ever devoted.”” He said : Do they hear you, when you call (on
them)? “Or do they benefit you or do they harm (you)?” They
said : “Nay, but we found our fathers doing so.” (Qur’an 26: 70-
74)

Throughout the centuries, whenever Prophets i and righteous
believers reproached their people for gratifying their evil desires,
they excused themselves by citing the examples of their
forefathers:
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“They say: “We found our fathers doing it, and Allah has
commanded us of it.” Say: “Nay, Allah never commands of
Fahisha. Do you say of Allah what you know not?” (Qur'an 7: 28)

They had no proof to validate their actions - no revealed book, no
logical arguments - and so they justified what they did by citing
the examples of their forefathers. Allah #% said:
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“See you not (O men) that Allah has subjected for you
whatsoever is in the heavens and whatsoever is in the earth, and
has completed and perfected His Graces upon you, (both)
apparent (i.e., Islamic Monotheism, and the lawful pleasures of
this world, including health good looks, etc.) and hidden [i.e.,
One’s faith in Allah (of Islamic Monotheism) knowledge,
wisdom, guidance for doing righteous deeds, and also the
pleasures and delights of the Hereafter in Paradise, etc.]? Yet of
mankind is he who disputes about Allah without knowledge or
guidance or a Book giving light! And when it is said to them :
“Follow that which Allah has sent down,” they say : “Nay, we
shall follow that which we found our fathers (following).”

(Would they do so) even if Shaitaan (Satan) invites them to the
torment of the Fire.” (Qur’an 31: 20, 21)

In misguiding the polytheists, Shaitaan took advantage of an
inborn characteristic that is found in all human beings - a sense of
Joyalty to one’s father and grandparents. Shaitaan often attacks his
victims through an inborn characteristic or desire - lust, love of
country, love of wealth, etc. - and then attempts to develop it in
their minds until they go to extremes. So, for the polytheists of
Makkah, what was originally a natural and inborn sense of
loyalty to forefathers became a fanatical concept that hindered
them from accepting the truth. The Prophet #z pointed out such
deception on the part of Shaitaan when he gz said, “Verily,
Shaitaan lies in wait for the son of Adam upon the paths [he travels
by (figuratively speaking)]. Shaitaan waits for him on the path of
Islam and says, ‘Will you embrace Islam and forsake your
religion, the religion of your fathers, the religion of your fathers’
fathers?” He (the son of Adam) disobeys him and embraces Islam.
Then Shaitaan sits waiting for him on the path of Hijrah and says,
‘Will you migrate (perform Hijrah), and forsake your land and
your sky? And indeed, the example of a Muhaajir (one who
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migrates) is that of a horse that is tied up in a rope (the Shaitaan is
trying to insinuate that a Muhaajir is constricted in his lifestyle,
whereas the native dwellers of a land are free to live in comfort).”
He (the son of Adam) disobeys him and performs Hijrah. Then
Shaitaan sits waiting for him on the path of Jihaad and says, “Will
you perform [ihaad! It weakens one’s soul and one’s store of
wealth. Then one fights and is killed, upon which his wife
remarries, and his wealth is distributed.” He disobeys him and
performs Jihaad.” The Messenger of Allah #z then said, “If one
does that (i.e., whoever disobeys Shaitaan in all that is mentioned
above), then it is a right upon Allah ‘Azza wa-Jall (the Possessor of
might and majesty) to admit him into Paradise. And if he drowns,
then it is a right upon Allah to admit him into Paradise. Or if he
falls off of his mount and dies as a result, it is a right upon Allah to
admit him into Paradise.”!!

When the Prophet ¢ began to spread the message of Islam, one of
the accusations leveled against him was that he invited people to
follow a way that was contrary to the way of the forefathers of the
Quraish. The leaders of the polytheists used this accusation to
turn commoners away from the Prophet g and Islam.

3) The position taken by the People of the Book
strengthened the resolve of the polytheists

Having been accustomed to polytheism for generations, the
Quraish were sufficiently set in their ways, so that it became
unlikely that they would readily embrace Islamic Monotheism.
But their resolve not to change strengthened when they witnessed
the stance that Jews and Christians took vis-a-vis Islam. They
were the people of the Torah and the Injeel, the inheritors of
divinely revealed Books, yet they disbelieved in and rejected the
message of Muhammad z. Allah 45 said:

C O 2 2 g K g sty 1T 2 ST s

Ul An-Nasaaee, “The Book of Jihaad.” (6/21, 22).
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“And the leaders among them went about (saying) : “Go on, and
remain constant to your aliha (gods)! Verily, this a thing
designed (against you)! We have not heard (the like) of this among
the people of these later days. This is nothing but an invention!”
(Qur’'an 38: 6, 7)

Ibn ‘Abbaas &, As-Siddee #&, Muhammad ibn Ka'ab Al-
Quradhee, Qataadah, and Mujaahidm ~ they all said that
“people of these later days” refers to Christians, an opinion that
is based on the testimony of the People of the Book against the
Messenger #z; it could not have been otherwise, since the Arabs
had no knowledge about divinely revealed Books, nor about the
realities and information contained in those Books.

4) The strong hold that tribal customs and norms had on
the Quraish

Inter-tribal strife was a common feature of life in the Arabian
Peninsula prior to the advent of Islam. Each tribe strove for
superior power, honour, and status; and even within a tribe, the
matter of choosing a leader was at once highly competitive and
based upon inherited norms and customs. Consequently, people
from the same subtribe of the Prophet £ complained that he &
was not one of their elder, honoured leaders. Those from other
subtribes rejected Islam partly because they feared for their
authority and status. And people from foreign tribes rejected
Islam in order to avoid becoming weaker in relation to the
Quraish, but also out of tribal pride: they didn’t want to follow an
individual who was not a member of their tribe. Consider the
following narration, in which Mugheerah ibn Sho’bah # said,
“On the first day I came to know the Messenger of Allah #%, I was
with Abu Jahl ibn Hishaam in one of alleys of Makkah. While we
were there, the Messenger of Allah # met us and said to Abu Jahl,

U3 Tafseer At-Tabaree (23/126), and Ad-Durr Al-Manthoor (7/146).
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‘O Abal-Hakam (i.e.,, Abu Jahl; he was known as Abal-Hakam
prior to the advent of Islam), come to Allah 8 and to His
Messenger. Indeed, I invite you unto Allah.” Abu Jahl said, ‘O
Muhammad, are you done cursing our gods? Is the only thing
you want that I bear witness that you have indeed conveyed
(your message)? For by Allah, even if I knew that what you say is
the truth, I would still not follow you!” The Messenger of Allah g
left, and Abu Jahl then approached me and said, ‘By Allah, I
indeed know that what he says is true, but Banu Qusai (the
subtribe of the Prophet %) said: The Hijaabah (covering the
Ka’bah) is our (honour and duty). And we said: Yes. They said:
The An-Nadwah (the house of council for the Quraish) is with us.
And we said: Yes. They said: Al-Liwaa (the banner of war) is with
us. And we said: Yes. They said: As-Sigaayah (providing drink to
the pilgrims) is with us. And we said: Yes. Then they fed
(pilgrims), and we fed (pilgrims), until they say: A Prophet is
among us. Then no, by Allah, I will not do so (i.e.,, I will not
concede this to them),””[!]

5) A strong desire on the part of the Quraish to maintain
their status and influence among Arabs

The Quraish wanted to maintain the lofty status they held among
Arabs, and they wanted Makkah to remain a holy place among
Arab tribes. They thought that Islam would take away the
superiority they enjoyed, and they felt that if Islam reigned
supreme in Makkah, other Arab tribes would attack Makkah, or
at least prevent trade and merchandise from reaching Makkah's
marketplace. With all of their calculations and planning, the
Quraish forgot that it was Allah # Who blessed them with safety
and sustenance. Allah 3% said:
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U} Al-Baihagee, *'Dalaail An-Nubuwwah'’’; chapter, “The Polytheists of The Quraish
Acknowledge the Miracle of Allah’s Book. (2/207).
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“And they say : “If we follow the guidance with you , we would be
snatched away from our land.”” Have We not established for them
a secure sanctuary (Makkah), to which are brought fruits of all
kinds, — a provision from Ourselves, but most of them know
not.” (Qur’an 28: 57)

The Quraish thought that if the Arabs - who glorified idols ~
found out that the Quraish embraced a new religion, they would
severely punish them for doing so; but little did they appreciate
that Allah #5 has complete control and power over all things.
Allah % said:
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“Have they not seen that We have made (Makkah) a sanctuary
secure, and that men are being snatched away from all around
them? Then do they believe in Batil (falsehood - polytheism, idols
and all deities other than Allah), and deny (become ingrate for)
the Graces of Allah?” (Qur’an 29: 67)

And Allah % said in another Chapter of the Qur’an:
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“And verily, Our Word has gone forth of old for Our slaves, -
the Messengers. That they verily would be made triumphant.

And that Our hosts, they verily would be the victors.” (Qur’an
37: 171-173)
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Trials And Tribulations

That life is a test and that the faith of people will be tested,
through trials are facts that we are reminded of repeatedly in the
Noble Qur’an. Allah % said:
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“And it is He Who has made you generations coming after
generations, replacing each other on the earth. And He has raised
you in ranks, some above others that He may try you in that
which He has bestowed on you. Surely your Lord is Swift in
retribution, and certainly He is Oft-Forgiving, Most Merciful.”
(Qur’an 6: 165)

And Allah 45 said elsewhere in the Qur’an:
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“Verily! We have made that which is on earth as an adoration for
it, in order that We may test them (mankind) - as to which of
them are best in deeds. [i.e., those who do good deeds in the most
perfect manner, that means to do them (deeds) totally for Allah’s
sake and in accordance to the legal ways of the Prophet ¥z].”

(Qur’an 18: 7)
And Allah ¥ said in yet another Verse:
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“Verily, We have created man from Nutfah drops of mixed semen

(discharge of man and woman), in order to try him, so We made
him hearer, seer.” (Qur’an 76: 2)

Success and trials are inextricably linked. No nation can prosper
until it passes through various stages of trials and tests. Allah 3%
tested the believers through various trials in order to examine
their faith; it was only after those trials that they were granted
stability and strength on earth. Imam Ash-Shaafai’ee - may Allah
have mercy on him - expressed a similar meaning when he was
once asked, “What is better for a person: For him to be granted
stability and prosperity, or for him to be tested through
affliction?” He answered, “One is not granted stability and
prosperity until he is tested through affliction. For indeed, Allah
45 tested Nooh, Ibraaheem , Moosa, ‘Eesa %, and Muhammad g
It was after they showed patience that Allah 45 granted them
stability and prosperity, so in no way should anyone think that he
can altogether be saved from pain.” It must be remembered,
however, that the trials that believers in particular are afflicted
with are merciful and not punitive in nature. They are not merely
being tested, as opposed to disbelievers; rather, they are also
being chosen for good things to come. Trials and affliction, if
patiently dealt with, lead to Paradise, for the Prophet 4z informed
us that, “Paradise is surrounded by disliked things (i.e., matters
that one does not like, that require effort, etc.), and the Hellfire is
surrounded by desires.”[!!

The Wisdom Behind And The Benefits Of Affliction

The wisdom behind and the benefits of trials and affliction are
many; here are the most important ones:

1) Purifying the ranks of believers: Through affliction, the true

[ Sgheeh Muslim, “The Book of Paradise.” Hadeeth number: 2922. Bukhaaree
related it as well (6487).
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2)

4)

5)

believer is distinguished from the lying hypocrite, for the real
character of a person often becomes clear not during times of
ease, but during times of hardship. Consider, for instance, how
the hypocrites, complaining about harsh circumstances,
remained behind from the Tabook expedition. And Allah 45
said:
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“Do people think that they will be left alone because they say :
“We believe,” and will not be tested.” (Qur’an 29: 2)

Laying bare the inner realities of people’s souls: Sayyid Qutub,
may Allah have mercy on him, clarified this point when he
said, “ Allah 45 knows the realities of people’s hearts before He
tests them; His tests, therefore, make plain to the outer world
what is already plain and clear to Allah 45. And so people are
held accountable for the actions they carry out, and not merely
for what Allah 45 knows about them. This is a blessing from
Allah 95 on the one hand, and pure justice on the other.”!

Preparing believers for higher levels of piety and obedience: It
is as if hardships melt the good soul and, in the process, rid it of
impurities. At the same time, hardships encourage one to dig
down deep for hidden strength and resolve, which one would
not otherwise have done.

Allowing believers to become better acquainted with their
inner selves: One should always know where one stands, in
terms of both one’s weaknesses and strengths; and through
hardship one gains that knowledge, thus becoming better able
to improve one’s character and to fend off future attacks from
Shaitaan.

Providing believers with a means of propagating the message
of Islam: The patience of a believer in times of hardship and
distress is a silent form of Da’wah. Illustrating this point are the

U1 Fee Dhilaal Al-Qur’an (2/180).
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examples of individuals from foreign tribes who went to the
Prophet #& and embraced Islam. When this occurred, the
Prophet #£ sometimes instructed the individual to go back to
his people and invite them to Islam. He would then return to
his people and patiently endure their disbelief and harm, yet
he # would patiently continue upon his course until, sooner
or later, he returned to the Messenger of Allah 45 - except this
time, with the members of his tribe, all of whom were coming
as new Muslims. We will - In Sha Allah - come across
particular examples of this later on in the book.

6) Encouraging strong souls to embrace Islam: When they
witness the forbearance and many sacrifices of the Muslims,
certain people with strong souls - who usually represent the
small minority - become attracted to the religion that breeds
such wonderful qualities.

7) Raising one’s ranking with Allah 45, and atoning for sins: The
Messenger of Allah g said, “Whenever the believer is afflicted
with (the pricking of) a thorn or anything greater than that (i.e.,
in terms of harm), because of it Allah 45 raises him one ranking
or removes from him one sin.”™ A person might have a
ranking with Allah % that he couldn’t have achieved through
his deeds, and so Allah % tests him with an affliction and raises
him to that ranking. The aforementioned Hadeeth also makes it
clear that affliction is one of the ways through which sins are
atoned for.

Other than what I mentioned above, there are many other benefits
of going through trials and afflictions, some of which I will list
here:

¢ By experiencing affliction, one gains an appreciation of Allah’s
Greatness and Power, and one’s own weakness and
subservience.

(] Saheel Muslim, “The Book of Piety and Joining Ties of Relation (with
Relatives)”; chapter, “The Reward a Believer Receives when he Becomes
Sick.” Hadeeth number: 2572.
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¢ One is prompted to invoke Allah 45 more so during times of
hardship that during times of ease and comfort.

+ By experiencing hardship, one gains an appreciation for those
times when all is well.

For a more detailed discussion of the wisdom behind and the
benefits of affliction, one should refer to the book, Figh Al-Ibtilah
by Muhammad Abu Sa’leeq.

Especially, but not exclusively, during the Makkan period of the
Prophet’s biography the Prophet #: and his Companions 4
experienced many trials and hardships - such as when the
polytheists distorted the message of Islam; when they physically
attacked the Prophet gz and his Companions .%; when, during the
Hajj season, they tried to discredit the Prophet #z, for example, by
calling him a soothsayer and a poet; when they enacted a
comprehensive embargo against the Muslims; and so on. In the
following section, I will - In Sha Allah - discuss some of the ways
in which the polytheists waged war against Islam.
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Some Of The Ways In Which The
Polytheists Waged War Against Islam

If the polytheists among the Quraish were not united upon certain
issues, they were certainly united upon the goal of suppressing
the message of Islam, which completely uprooted their way of
life, disparaging their gods and their way of thinking. They made
many attempts to stop the message of Islam from spreading, or at
least to limit the scope of its spreading. In what follows, I will
discuss some of those attempts:

The Quraish made frequent attempts to
dissuade Abu Taalib from helping and
protecting the Messenger of Allahie

Once, the Quraish went to Abu Taalib and said, “Verily, your
nephew has offended us both in our places of gathering and in
our Masjid, so prevent him from continuing to do so.” Abu Taalib
then said to the Messenger of Allah gz, “Verily, these cousins of
yours claim that you are offending them in their Masjid and places
of gathering, so desist from harming them.” According to one
account, the Prophet #z then raised his gaze and said, “Do you see
this sun?” They said, “Yes.” According to one narration, he g
then said, “By Allah, I am not more able to abandon what I have
been sent with than for someone to (reach up and) light a torch of
fire from this sun.” Abu Taalib then said, “By Allah, my nephew
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has never lied,” after which he said to the leaders of the
polytheists, “So return (from whence you came) in a sensible
manner.”!l’ The Quraish made many attempts to put pressure on
the Messenger of Allah gz through his family, but their efforts of
course ended in failure.

The leaders of the Quraish became desperate when they realized
that Abu Taalib, despite their many entreaties, was standing firmly
beside his nephew. Particularly baffling and annoying to the
Quraish was the fact that Abu Taalib was their coreligionist and
showed no signs of wanting to embrace Islam. Desperation on their
part led to an attempt that was at once insidious and pathetic. They
went to Abu Taalib with ‘Umaarah ibn Al-Waleed ibn Al-
Mugheerah, who was young, handsome, and of noble lineage.
They said, “O Abu Taalib, here is ‘Umaarah ibn Al-Waleed,
strongest among Quraish’s youth and handsomest. Take him and
you will have his “Agl (blood money if he is killed) and his help and
support. Take him as a son, for he is yours. And (in return)
surrender to us your nephew, who has opposed your religion and
the religion of your fathers; has divided your people; and has
disparaged our wise ones (or our views and opinions). Then we will
kill him; in the end, it is nothing more than a man for a man.” Abu
Taalib answered, “By Allah, evil indeed is the trade you offer me!
Shall you give me your son, whom I will nourish, while I give you
my son, whom you will kill? This, by Allah, shall never happen!”!

The magnanimous way in which Abu Taalib treated the
Messenger of Allah #z is truly amazing; he selflessly linked his
fate with the fate of his nephew, Muhammad #z; and he was in an
ideal position to do so, for he was the leader and most influential
member of the Banu Haashim clan, and was thus able to unite the
children of Haashim and Al-Muttalib. He united them together -
both the Muslims and non-Muslims among them - to support the
Messenger of Allah #5. He protected his nephew without doubt or
limitation. The only member of his clan who refused to join his

U} Saheeh As-Seerah An-Nabawiyyah by Ibraaheem Al-Alee (pg. 78).
2} Al-Bidaayah Wan-Nihaayah (3/48).
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efforts was Abu Lahab, whose evil destination is clearly
mentioned in the Noble Qur’an.

Hamzah 4, another one of the Prophet’s uncles, showed a strong
display of family loyalty when Abu Jahl cursed the Prophet .
Hamzah 4, showing no fear, struck Abu Jahl with his bow,
causing a fracture; he then said to Abu Jahl, “Do you curse
Muhammad while I am upon his religion. Return the blow (I
delivered to you) if you are able to do so!” Hamzah « said that
he &% was a Muslim based on family loyalty; it was later on that
day or on the following morning, after he had time to reflect on
what had happened, that he 4 truly decided to enter into the fold
of Islam. How Hamzah # dealt with Abu Jahl was a singular
incident in the biography of the Prophet g, singular because the
one he was physically protecting cursed his gods, found fault
with his religion, and disparaged his views. Wars were fought
against people who did those things, yet not only did Hamzah &
not harm the Prophet #&, he protected him with his life.

A great deal of poetry that was composed during the lifetime of the
Prophet #£ is recorded in, among other books, As-Seerah An-
Nabawiyyah by Ibn Hishaam. In one such poem, Abu Taalib praises
his clan for joining in his cause and, to further strengthen their
resolve, reminds them about the Prophet’s superior character and
ranking among them. Abu Taalib wrote another poem when he
was afraid that the Arabs would unite against his clan; in it, he
seeks refuge with the sanctity of Makkah and reminds the Quraish
about his ranking among them; also, he announces to the Quraish
that he will die before he surrenders the Messenger of Allah # to
them. In another poem, he says that even if it means that rivers of
blood will flow and that fighting will become intense between the
clans of the Quraish, he will never stop protecting the Prophet .
Abu Taalib remained true to the Prophet #z until his dying breath.
Having the complete support and protection of Abu Taalib, the
Prophet #z remained relatively safe from the harm of the Quraish
and was able to move about freely in Makkah and openly speak the
truth, without having to fear for his life.
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An Attempt To Discredit The Prophet €

The leaders of the Quraish were greatly disquieted by the fact that
news of Islam had spread to all parts of the Arabian Peninsula.
Arab tribes came to Makkah every year for Hajj (pilgrimage to the
Ka'bah), and during that time many among them would try to
find out more about Prophet Muhammad #z and Islam. In the
minds of the Quraish, therefore, a campaign had to be launched to
discredit the Prophet #£ in the eyes of the Arabs. The leader of that
campaign was Al-Waleed ibn Al-Mugheerah, who by that time
was an aged chieftain of the Quraish, and leader of the Banu
Makhzoom clan.

Having gathered together with a number of other chieftains and
nobles, Al-Waleed said, “O people of the Quraish, the season (for
Hugjj) has arrived, and Arab delegates are coming to you. They
have indeed heard about this companion of yours (i.e., Prophet
Muhammad #z), so let us agree to say the same thing about him; .
otherwise, if you say different things (about him), you will end up
contradicting one another”

“O Abu ‘Abd Shams (i.e., Al-Waleed),” said the attendees of this
evil gathering, “Speak and inform us of what we should say, and
we will say it.”

“Rather, you speak, and I will listen,” said Al-Waleed.

“We will say that he is a soothsayer,” someone suggested. Al-
Waleed demurred, saying that the Prophet # was certainly not a
soothsayer. Soothsayers had certain typical characteristics, in the
way they spoke barely audible, incoherent incantations, and in
the way they rhymed. Al-Waleed explained that the Prophet &
had none of those characteristics and that he in fact did not
resemble soothsayers in the least.

“We will say that he is mad,” someone suggested. Al-Waleed
again demurred, saying, “He is certainly not mad.” Mad people
too had certain discernible characteristics, none of which the
Prophet #£ possessed, Al-Waleed explained.

“We will say that he is a poet,”” someone suggested. “A poet he is
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not!” Al-Waleed said, again pointing out that the Prophet gz did
not resemble poets in the least. Al-Waleed was certainly not
showing any scruples about lying against the Prophet g rather,
he simply wanted to come up with a plausible lie, one that would
not immediately be proven as being false.

“Then we will say that he is a magician,” someone suggested.

“He is not a magician,” said Al-Waleed. “We have seen magicians
and how they blow into things (when making spells) and how
they tie knots, and he does none of those things.”

“Then what should we say, O Abu ‘Abd Shams?” asked those
who were gathered around Al-Waleed.

“By Allah, his speech is wonderful and sweet: its root (is strong
like) a date palm tree, and its branches are replete with wonderful
fruits. If you say anything from what you have suggested, it will
immediately be known that what you say is false. Nonetheless,
the best chance you have is for you to say that he is a magician.”
Magicians often practiced magic to sow dissension between
people - between husband and wife, father and son, brother and
brother, etc. Al-Waleed chose to say that the Prophet #£ was a
magician - knowing that he #z was not a magician - because, with
the advent of Islam, the Quraish had become a divided people.
Many sons of Quraish’s chieftains and nobles accepted Islam, and
so families became divided. Al-Waleed went on to say, “Say that
he is a magician who divides between a man and his father, a man
and his brother, a man and his wife, a man and his clan.”*!

Allah #s then revealed the following Verses about Al-Waleed ibn
Al-Mugheerah:
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“Leave Me Alone (to deal) with whom I created Alone (without
any means, i.e., Al-Waleed bin Al-Mughirah Al-Makhzoomee)!
And then granted him resources in abundance. And children to
be by his side! And made life smooth and comfortable for him!
After all that he desires — that I should give more ; nay! Verily, he
has been stubborn and opposing Our Ayaat (proofs, evidences,
verses, lessons, signs, revelations, etc.). I shall oblige him to
(climb a slippery mountain) in the Hellfire called As-Sa’ood, or
to) face a severe torment! Verily, he thought and plotted. So let
him be cursed! How he plotted! And once more let him be cursed,
how he plotted! Then he thought ; then he frowned and he looked
in a bad tempered way ; then he turned back and was proud ; then
he said: ““This is nothing but magic from that of old; this is
nothing but the word of a human being!” I will cast him into
Hellfire.” (Qur’an 74: 11-26)

It is clear from the above-mentioned story that the campaign to
besmirch the character of the Prophet #z was not unorganized; to
the contrary, it was a well-planned and coordinated effort on the
part of Quraish’s chieftains. Despite the fact that they were
working on a primitive level with primitive means ~ they spread
news by word of mouth and not by means of television or the
radio - the Quraish employed all of the ingredients of a modern-
day media smear campaign. They even overcame the
disadvantages of only being able to spread their message
verbally by choosing to launch their campaign when delegates
from all Arab tribes were gathering in one place, in Makkah
during the Hajj season.

Nonetheless, the above-mentioned story also points to the
wonderful character of the Prophet gz and the profound effect
the Qur'an has on anyone who hears it. Al-Waleed ibn Al-
Mugheerah was one of the most important chieftains of the
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Quraish; and despite his arrogance and haughtiness, Al-Waleed
was deeply moved by the Qur’an and acknowledge its grandness
when he said, “By Allah, his speech is wonderful and sweet: its
root (is strong like) a date palm tree, and its branches are replete
with wonderful fruits.”

As much as the Quraish tried to turn people away from Islam,
their efforts were in vain, for the Prophet #¢ had a profoundly
positive effect on anyone he spoke to. His awe-inspiring
composure, his humbleness, and his dignity - all of these gave
his audience a glimpse into the Prophet’s character before he
even spoke. Then when he # did speak, he captivated his
audience with his logical speech, sincere and energetic tone, and
loving disposition. It was clear that he % sincerely wanted to
guide humanity through revelation from Allah 3. Some of the
most prominent converts whose stories exemplify how the
Prophet # won over the hearts of people, despite Quraish’s
efforts to the contrary, are Dimaad Al-Azdee 4, "Amr ibn At-
Tufail 4, Abu Dharr «, and “Amr ibn ‘Abasah . Here are brief
accounts of how these and other Companions # embraced Islam:

1) Dimaad Al-Azdee 4

Despite the aforementioned story about Al-Waleed ibn Al-
Mugheerah, the polytheists did, at various times, accuse the
Prophet #% of being mad, of being a liar, of being a poet, and not
just of being a magician. Dimaad Al-Azdee, who had come to
Makkah as a delegate, heard the claim that the Prophet = was
mad. Since it was reputable chieftains of the Quraish that made
the claim, and not unknown people whose veracity could not be
trusted, Dimaad Al-Azdee was convinced that the Prophet £ was
afflicted with some form of insanity. Dimaad was particularly
interested in the Prophet’s case because he himself was a medical
practitioner who treated mentally sick patients. When he heard
some people from Makkah say, “Muhammad is indeed mad,” he
said to himself, “Would that I saw this man, for Allah will
perhaps cure him at my hands.”
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Dimaad did end up meeting the Prophet %, and he began by telling
the Prophet # that he treated insane people and that, with the
permission of Allah 35, he had had some success with his patients.
After Dimaad openly offered his services, the Messenger of Allah 3
said, “Indeed, all praise is for Allah; we praise him and seek His help.
Verily, He whom Allah guides none can misguide; and he whom
Allah leads astray none can guide. And I bear witness that none has
the right to be worshipped but Allah alone, and He has no partner,
and that Muhammad is His slave and Messenger.”

Dimaad said, “Repeat these words of yours to me,” upon which the
Messenger of Allah £ repeated what he had said three times. Very
much amazed, Dimaad said, “I have indeed heard the speech of
soothsayers, magicians, and poets, yet I have not heard anything
that is similar to these words of yours. They reach the deepest
depths of the sea (i.e., they are very profound and meaningful).”
The Messenger of Allah = then asked him to extend his hand and
pledge allegiance upon Islam, and Dimaad # did so. Next, the
Messenger of Allah #: said, “ And upon your people (i.e., you make
the same pledge for your people: that you will invite them to
Islam).” Dimaad answered, “ And upon my people.”

After the country of Islam was established in Al-Madeenah, the
Messenger of Allah #: would send various military units on
missions, some to gain information and some to engage in
battle. On one such mission, the Prophet’s Companions 4
passed by Dimaad’s tribe. The leader of the mission asked those
under his command, “Did you gain anything from these people
(i.e., in terms of war booty)?” “Yes,” said one of them, “I
gained from them a container that is used for purification.” The

leader of the mission said, “Return it, for these are the people of
Dimaad.”™!

Some of the Lessons and Morals of this story

1) Sometimes when non-Muslims attempt to harm or discredit

) Saheeh Muslim, “The Book of Al-Jumu'ah’’; chapter, “Shortening the Prayer and
the Khutbah.” Hadeeth number: 868.
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2)

3)

5)

Muslims, they end up unwittingly helping Muslims; people
plan, but Allah 3% is the best of planners. Regarding the story in
question, the Quraish tried to malign the Prophet’s character
by accusing him of being mad, their intention being to prevent
people from learning more about Islam. It was their very lies
that prompted Dimaad « to search out for the Prophet ¢, in
order to treat him. Hence the slander campaign of the Quraish
was one of the reasons why Dimaad & and his people
embraced Islam.

One who invites others to Islam must be patient and forbearing;
the Prophet gz displayed both of these characteristics during his
initial meeting with Dimaad . For Dimaad 4 introduced
himself by saying that he wanted to treat the Prophet 4 for the
condition of insanity, which would have aroused the anger of
most people, had they been in a similar situation. Yet the
Prophet #z answered Dimaad # with forbearance and
composure, and as a result, Dimaad & was amazed and
showed complete respect to the Messenger of Allah k.

The words the Prophet = spoke to Dimaad 4 are of special
significance in Islam; he #z would often begin his sermons with
them. One of the reasons why those words are of special
significance is that they are, despite being little in number,
comprehensive of important meanings: Glorification of Allah
¥, praise of Allah 4%, Islamic Monotheism, etc.

Two important qualities of the Daa’ee (one who invites others
to Islam) are eloquence and sincerity. Because the Prophet’s
speech was eloquent and flowed from a heart that was filled
with Eemaan, certainty, wisdom, and sincerity, what he said
would both reach and attract the hearts of his audience.

Dimaad'’s story is one of many examples that show how Islam
is the religion of Fitrah - that is, human beings who are free
from inward and outward pressures and negative influences
inherently accept it. So if a person is free from such pressures
and influences, and is also open-minded, he is likely to be
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attracted to Islam if it is properly presented to him, which is
why Muslims need to work very hard to present Islam in a
good and clear manner.

6) The story of Dimaad & illustrates the importance of
performing Da’wah, for the Prophet #z took a pledge from
Dimaad . to apply the teachings of Islam himself and to invite
his people to become Muslims.

2) ‘Amr ibn ‘Abasah &

Here, as related in Saheeh Muslim, is ‘ Amr ibn ‘Abasah’s story in
his own words: “During the days of ignorance (i.e., pre-Islamic
days), I would think that people were upon misguidance and
that, since they worshipped idols, they were upon nothing (that is
correct). Then I heard about a man in Makkah, who was
informing (people) about much (significant) news. I sat on my
mount and went to him. At the time the Messenger of Allah’s
people were brazen and insolent in their dealings with him, and
so I proceeded gently until I entered upon him Makkah. (Upon
meeting the Messenger of Allah &) I said, “‘Who are you?” He
said, ‘I am a Prophet.” I asked, ‘And what is a Prophet?” He said,
‘Allah has sent me.” I asked, ‘With what (message) did He send
you?’ He #£ said, ‘He sent me with (the message of) joining ties of
relation, breaking idols, and believing in the Oneness of Allah 4
(worshipping Him alone), without associating any (partner) with
Him.” I asked him, ‘And who is with you upon this (message)?’
He said, “The free one and the slave.” Among those who followed
him at that time were Abu Abu Bakr and Bilaal # (hence the
reference to the free one and the slave). I said, ‘Indeed, I will
follow you (here).” He # said, ‘Indeed, you are not able to do that
on this day of yours. Do you not see my situation and the
situation of the people? Instead, return to your family, and then
come to me when you hear that I have Dhahart (i.e., when I have
overcome the obstacles I face now; a clear reference to when the
Prophet # was going to migrate to Al-Madeenah).” I went to my
family, and (later on) the Messenger of Allah gz arrived in Al-
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Madeenah while I was still among my family. After he arrived in
Al-Madeenah, I began to ask people (for information) and to seek
out news (about the Prophet #). I continued to do so until a
group of people from the dwellers of Yathrib - from the dwellers
of Al-Madeenah - came (to us). I asked (them), “This man who has
arrived in Al-Madeenah: What has he done (i.e., what news of
him)?’ They said, “People are hurrying to (follow) him. His people
did indeed want to kill him but were unable to do so.” I went to
Al-Madeenah, entered upon him, and said, ‘O Messenger of
Allah, do you know me?” He £ said, “Yes, you are the one who
met me in Makkah.””

We will suffice with this part of his story, though the narration
does continue; among the things that are explained in the latter
part of the narration is how ‘Amr «# asked the Prophet £ about
prayer and ablution.!"

Morals and Lessons

1) As in the case of Dimaad Al-Azdee 4, ‘Amr ibn ‘Abasah’s
acceptance of Islam is partly credited to the unwitting help of
Quraish’s leaders, for it was through their campaign to malign
the Prophet = that “Amr % first heard about Islam.

2) Prior to the advent of Islam, there were some people who
shunned the worship of idols and worshipped Allah # alone,
without associating any partner with Him; these people were
known as the Hunafaa. The Hunafaa had no divinely revealed
set of laws to follow, since the teachings of divinely revealed
Books had become distorted. And so they worshipped Allah 45
in the manner that seemed best to them. And the above-

mentioned story clearly indicates that “Amr .% was one of the
Hunafaa.

3) The Prophet’s Da’wah is based upon two important principles:
the right of Allah 3%, and the right of created beings. The

- 1) Saheeh Muslim, “The Book of Prayer for Travelers”; chapter, “The Islam of
‘Amr ibn ‘Abasah 4. Hadeeth number: 832.
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4)

5)

6)

7)

Prophet # made this clear when he #z said to ‘Amr 4, “He 3%
sent me with (the message of) joining ties of relation, breaking
idols, and believing in the Oneness of Allah 3% (worshipping
Him alone), without associating any (partner) with Him.”
That the Prophet #: practically defined Islam with these
words and juxtaposed Tawheed with joining ties of relation
proves the importance of establishing good relations with
one’s relatives.

It was at a very early stage of his Da"wah that the Prophet
said, “Breaking idols,” a stage during which he # wasn’t
actually able to break the idols of the Quraish. This proves that,
just because Muslims are not able at a given time to apply a
particular Islamic practice, there is no excuse to hide or avoid
teaching Muslims about that practice. A person’s Dawah is
deficient if he invites people to apply only those teachings of
Islam that are easily applied, while avoiding the mention of
those teachings that, in order to apply them, require struggle
and effort on the part of Muslims.

The Messenger of Allah #¢ did his utmost to keep his
Companions # safe, which is why he #z told ‘Amr % to wait
for the right time to come back to him and to meanwhile go
back to his people.

Showing the qualities of true leadership, the Prophet # would
remember his Companions # and the times he met them.
‘Amr «# would perhaps have not felt as assured and welcomed

had not the Prophet £ said, “You are the one who met me in
Makkah.”

When the Muslims were few in number and the Prophet’s
Da'wah was in its incipient stages, the Prophet # would not
give every new Muslim a complete list of his followers, for
doing so would not have really benefited anyone. And so
when ‘Amr ibn ‘Abasah # asked the Prophet # who his
followers were, the Prophet #££ said, “The free and the slave,”
or in Arabic, Hurr and ‘Abd. Ibn Katheer pointed out that this
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was a play on words and that, at the time, ‘Amr 4 probably
thought that Hurr and ‘Abd were the actual names of two
people. Some Muslims did not openly announce their faith,
and so divulging news about their acceptance of Islam would
quite probably have exposed them to danger.

8) For many reasons - for example, to protect Muslims from
harm, to prepare for the future, to prevent all Muslims from
being killed at once, etc. ~ it is not wise to keep Muslims in one
place when they are being oppressed and persecuted, which is
why the Prophet #£ said to “Amr ibn ‘Abasah «, “Return to
your family.” And as we shall soon see, other instances of this
occurred when the Prophet £ twice permitted Muslims to
migrate to Abyssinia.

3) At-Tufail ibn ‘Amr Ad-Dausee

At-Tufail also first learned about the Prophet # from those who
were trying to discredit him. His story is related in great detail in
books of Seerah; however, Dr. Akram Diyaa Al-‘Umree maintains
that the only part of the story that is substantiated is the part
which says that At-Tufail 4 invited the Prophet ## to take refuge
in the fortress of the Daus tribe and that the Messenger of Allah g
refused his offer.l'! And according to an authentic narration, At-
Tufail 4 invited his people to Islam. After they opposed him, he
#» asked the Messenger of Allah ¢ to supplicate against them, but
the Messenger of Allah ¢ instead invoked Allah 3% to guide
them.?! By the time that this occurred, the Messenger of Allah g
had already migrated to Al-Madeenah Al-Munawwarah.!

4) Al-Husain .4 (father of ‘Imraan ibn Husain )

The leaders of the Quraish revered Al-Husain # for his wisdom

[V Saheeh Muslim, “ The Book of Faith.” Hadeeth number: 116.
21 Saheeh Bukhaaree (2937), and Saheeh Muslim (2524).

B3} As-Seerah An-Nabawiyyah by Ibn Katheer (2/76), and refer to As-Seerah An-
Nabawiyyah As-Saheehah by Dr. Al-"Umaree (1/146).
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and intelligence. Because of these qualities, and because some
members of the Quraish thought that an outsider might succeed
where they had failed, Quraish’s leaders approached Al-Husain
and said to him, “Speak to this man on our behalf, for indeed, he
speaks (badly) of our gods and curses them.” They accompanied
him until they reached the Prophet’s house; they waited outside,
while Al-Husain and other members of his tribe entered. Al-
Husain said, “What is this that has reached us about you: You
speak about our gods and curse them? Your father was indeed
good and wise (for having adhered to the religion of his fathers).”
The Prophet ¢z said, “O Husain, indeed my father and your father
are in the Hellfire. O Husain, how many gods do you worship?”
Al-Husain said, “Seven on earth and one in the heavens.” The
Prophet gz asked, “And when you are afflicted with harm, whom
do you invoke?” Al-Husain said, “The One that is in the
heavens.” The Prophet # asked, “And when (your) wealth is
wiped out, whom do you invoke?”” He said, “The One that is in
the heavens.” The Prophet #z said, “He alone answers you, yet
you make them His partners!” Later on in their discussion, the
Prophet ¢ said to him, “O Husain, submit (i.e., embrace Islam)
and you will have achieved safety.” Al-Husain said, “Verily I
have my people and my clan, then what should I say?” The
Prophet # said, “Say: ‘O Allah, guide me, so that my affair
becomes good, and increase me in knowledge that benefits me.”
Al-Husain 4 repeated those words, and he 4 didn’t stand up
from their meeting until he .4 first embraced Islam. Al-Husain's
son, ‘Umraan 4 stood up, went to his father and kissed his head,
his hands, and his feet. When the Prophet £ saw him doing that,
he # began to cry. He gz said, “I cried because of what “‘Umraan
4 did: When Al-Husain entered here, he was a disbeliever, and
“Umraan neither stood up for him nor turned in his direction; then
when Al-Husain embraced Islam, ‘Umraan «# fulfilled his
(father’s) right (over him). A feeling of warmness and mercy
entered me because of that.” When Al-Husain 4 wanted to leave,
the Prophet 2 said to his Companions .4, “Stand and escort him
to his home.” The leaders of the Quraish, who had been waiting
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all along for Al-Husain 4 to come out to them -~ hoping for some
good news - now saw him coming out, surrounded by Muslims.
“He has changed his religion!” exclaimed Quraish’s leaders, after
which they departed in anger.l! Al-Husain 4 was helped into
embracing Islam so quickly by the soundness of his inherent
nature on the one hand, and the power and logic of the Prophet’s
words on the other hand.

5) Abu Dharr

Even before the advent of Islam, Abu Dharr 4 refused to worship
idols, and would reproach those who did. Three years before the
Prophet #z received revelation for the first time, Abu Dharr «
began to pray to Allah 3%; however, not having a Shariah (set of
laws) to follow, he didn’t pray in any particular direction.
Therefore like "Amr ibn ‘Abasah «, Abu Dharr Al-Ghafaaree
was one of the Hunafaa - those who, prior to the advent of Islam,
worshipped Allah 3% alone, without associating any partner with
Him.

It is therefore not surprising that Abu Dharr < became excited
when he heard that a man in Makkah announced that he was a
Messenger from Allah 3. Abu Dharr .& was not himself from
Makkah; he belonged to the Ghafaar tribe, which was situated
north of Makkah, along the road the Quraish took when their
trading caravans were heading towards Ash-Sham (Syria and
surrounding regions).

Abu Dharr 4 sent his brother to Makkabh, instructing him to learn
more about the Prophet #z and to hear what he had to say. Abu
Dharr’s brother did what was asked of him, and when he
returned back home, he informed Abu Dharr 4 about what he
had learned: “I saw him ordering (people) to adopt the noblest of
manners. And his speech (was beautiful), though it certainly was
not poetry.”

“You have not quenched my thirst (i.e.,, I have to go and learn

™ Al-Isaabah Fee Tamyeez As-Sahaabah by Ibn Hajar (1/337).
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more about him myself),”!*] said Abu Dharr <. Having seen the
tense situation in Makkah, and how the polytheists were
persecuting the Muslims there, Abu Dharr’s brother cautioned,
“Be very wary of Makkah’s inhabitants, for they hate him and
look upon him with frowns (or they speak rudely with him).”[!

Abu Dharr 4 then traveled to Makkah, but when he arrived
there, he didn’t ask about the Prophet . The situation in Makkah
was indeed tense, and so Abu Dharr 4 simply remained beside
the Ka'bah until nightfall, at which time he lay down to rest. “Alee
ibn Abee Taalib # saw him and, knowing that he was a stranger,
offered to put him up for the night. That night, “Alee % didn’t ask
Abu Dharr 4 about the purpose of his visit to Makkah, and for
his part, Abu Dharr # was not forthcoming with information
about himself or his purpose; there seemed to be a grave reticence
between the two, with each of them sizing up the situation of the
other. In the morning, ‘Alee «# accompanied Abu Dharr « to the
Masjid, which is where the latter stayed until nightfall. For a
second night, ‘Alee & kept Abu Dharr 4 n his home as a guest;
and the same happened on the third night. Then ‘Alee .4 asked
him about the purpose of his visit. Abu Dharr # now felt that he
could trust his generous host, and so he % told him that he had
come to meet the Messenger of Allah #. ‘Alee «# enthusiastically
responded, “He is indeed true; he is indeed the Messenger of
Allah #£ When it is morning, follow me, but if I see something
which makes me afraid for you (such as a polytheist following
him), I will stand as if | am pouring water. Then if I proceed,
continue to follow me.”” Abu Dharr 4 followed him, and ‘Alee
safely led him to the Messenger of Allah #z. Upon hearing what
the Prophet #z told him, Abu Dharr 4 embraced Islam. The
Prophet # said to him, “Return to your people and inform them
(about Islam), (and stay there) until my command (to do

UY Saheeh As-Seerah An-Nabawiyyah by Ibraaheem Al-Alee (pg- 83).

Bl Saheeh Muslim, “The Book of Virtues”; chapter, “The Virtues of Abu
Dharr #.” Hadeeth number: 2473. Also, refer to As-Seerah An-Nabawiyyah
As-Saheehah by Al-Umaree (1/145).
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otherwise) comes to you.” Abu Dharr 4 said, “By the One Who
has my soul in His Hand, I will scream out loud with it (with
news that I have embraced Islam) right in their midst (i.e., in the
midst of the Quraish).” He 4 then went to the Masjid and called
out as loud as he could, “I bear witness that none has the right to
be worshipped but Allah, and that Muhammad is the Messenger
of Allah.”” The people of the Quraish pounced upon him and
threw him to the ground; the crowd that had gathered was poised
to beat him to death, which is probably what would have
happened, had not Al-Abbaas ibn ‘Abdul-Muttalib - the
Prophet’s uncle - intervened. Al-Abbaas warned the crowd
that if they harmed Abu Dharr .%, the Ghafaar tribe would try to
exact revenge.! And Al-‘Abbaas reminded them that the
Ghafaar tribe would easily be able to get their revenge since,
when heading to Ash-Sham, Quraish’s trading caravans had to
pass through Ghaffaar territory. Thinking about their material
welfare, the crowd came back to their senses, and Abu Dharr &,
having done what he had vowed to do, returned safely to his
homeland.

Lessons and Morals

1) All of the above-mentioned stories show two important things:
First, news of the Messenger of Allah ¢ had spread over most,
if not all, of Arabia. And second, the Quraish more so than
anyone else contributed, albeit unwittingly, to that reality.
Here, as before, I am not praising the Quraish for having done
something good; I am merely pointing out the fact that, very
often, people try to harm Allah'’s religion, but good comes out
of it; in other words, evil people can plan as much as they
want, but it is Allah 45 alone Who has full control over all that
happens in the universe. Muslims should therefore not become
despondent these days when some evil people try to give
others a bad image of Islam; true, those with a herd mentality

[\ Refer to Saheeh Muslim, “The Book of Virtues”; chapter, “The Virtues of Abu
Dharr 4. Hadeeth number: 2474. Bukhaaree related it as well (3861 and 3522).
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2)

3)

4)

might follow them, but there are others who will want to learn
more for themselves: it is such people who then find the truth
and embrace Islam, as did Abu Dharr Al-Ghafaaree
centuries ago.

There is always a superior and intelligent minority that
consists of individuals who do not follow the herd, but are
instead capable of individual thought and of arriving at their
own opinions. Abu Dharr Al-Ghafaaree .4 was one such
person: People were spreading lies against the Prophet £%, yet
what they said had no impact on him, for he was concerned
with logical and clear proofs - and with the truth. That is why,
instead of simply accepting what the Quraish were saying, he
# sent his brother to gather information and then went himself
to learn the truth. Even today - or especially today - when the
media has such a strong grip over the views that the masses
hold, there are still some who refuse to believe everything they
hear and, knowing that they will be chastised for doing so, dig
deeper for the truth.

The seeker of the truth very often has to make sacrifices and go
beyond soul searching to arrive at the truth. Abu Dharr 4 was
not satisfied with the general information that his brother
Unais 4 brought back to him; he 4 wanted to arrive at the
heart of the matter, for he wasn’t gathering information about
a common man, but rather about a man who said that he was a
Prophet sent from Allah 3%. And so Abu Dharr 4 was willing
to leave the comfort of his home, the company of his family,
and the familiarity of his native land - all, in order to ascertain
the truth. He 4 endured many hardships along the way, for
he .% did not have much in terms of provisions, but it was all
worth it to be able to meet the Messenger of Allah #z and
embrace Islam.

In all of one’s affairs, one should proceed with a purpose, but
also with caution, especially if one sees signs of danger; rashness
only brings harm to one’s own self and, very often, to the people
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5)

6)

one loves. This point is clearly illustrated in Abu Dharr’s story.
Wanting desperately to meet the Prophet #z, yet knowing that
the Quraish would look suspiciously upon an outsider who
wanted to meet the Prophet #z;, Abu Dharr 4 proceeded
cautiously, waiting for the right opportunity to find out where
the Prophet ¥ was staying. Had Abu Dharr 4 announced the
purpose of his visit, the Quraish would probably have beaten
him, or at least expelled him from Makkah and prevented him
from realizing the very purpose of his trip. Even with ‘Alee 4,
Abu Dharr .4 waited three days to make sure that he could trust
his generous host. And when ‘Alee % asked him to explain the
purpose of his visit, Abu Dharr 4 agreed to do so, but only if
‘Alee 4 promised to both keep it a secret and help him realize
that purpose. ‘Alee 4 then showed a similar regard for safety
and caution when he #4 told Abu Dharr 4 that, if he saw
anyone following them, he would act as if he were pouring
water. Another cautionary measure they took is that Abu
Dharr 4 walked at some distance behind ‘Alee 4, thus making
it hard for any onlooker to make a link between the two of them.
This shows that, even in the early stages of the Prophet’s
Da’wah, the Companions 4 were superior planners: they 4%
always took studied and planned steps to arrive at their goals -
may Allah be pleased with them all.

Yet again, we see how the Messenger of Allah & was
concerned with the safety and well-being of his
Companions #; rather than ask Abu Dharr 4 to stay in

Makkah and add to the number of his followers there, the
Prophet # ordered him to go back to his people.

Although one should be cautious and not put one’s life in
danger unnecessarily, there are times when courageous action
is called for. Abu Dharr 4 showed great courage when he
went in the midst of Quraish’s gatherings and challenged them
with the truth by announcing that he had embraced Islam. It
was as if, when the Prophet £ told him to keep his Islam a
secret, Abu Dharr 4 felt that the Prophet #z was simply
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looking after his well-being and not that the Prophet # was
actually forbidding him from announcing his acceptance of
Islam. This, in fact, is likely what had happened, for the
Prophet £ later showed no disapproval of what Abu Dharr .4
had done. Abu Dharr’s actions and the Prophet’s tacit
approval of those actions prove that one may speak the truth
even if one fears being harmed as a result, although remaining
silent in the face of imminent physical punishment is also
permissible. The fact is that, in this regard, what is considered
Islamically correct depends on both the situation and one’s
intentions, factors that consequently determine whether or not
one will be rewarded for one’s actions.!!]

7) Abu Dharr’s display of bravery was a mental blow to
Quraish’s leaders, who could not believe that someone had
the temerity to hurl invective at their gods in their own city.
The Quraish thought that they had stifled the voices of the
believers, but here was Abu Dharr 4 defying them not with a
sword, but with a verbal announcement of the truth.
Persecutors and oppressors tend to lose morale when they
see determination in their victims; even after he received
repeated blows and after blood began to flow from his body,
Abu Dharr 4 stood up again and announced the Testimony of
Truth: I bear witness that none has the right to be worshipped
but Allah and that Muhammad is the Messenger of Allah.

8) Even when he wasn’t a Muslim, Al-"Abbaas 4 would try to
protect the lives of Muslims. That Al-’Abbaas .4 strove to save
Abu Dharr .4 from being beaten or killed at the hands of the
Quraish indicates that he was a Muslim sympathizer. In
defending Abu Dharr &, Al-'Abbaas 4 showed that he knew
how to reason with the Quraish - in a sense, how to speak their
language - by reminding them of the financial risks they
would be taking if they seriously harmed Abu Dharr .

(' Refer to Fathul-Baaree, the explanation of Hadeeth number: 3861.
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In spite of his enthusiasm to brave all dangers for the sake of
the truth, and in spite of his love for the Prophet ¥z and his
desire to stay with him, Abu Dharr .& obeyed the Prophet’s
command and returned to his homeland. Once there, he
began by inviting his family - first his brother and mother -
and his fellow tribesmen to Islam.

Just because a person excels in one endeavour does not mean
that he is qualified to do other things. This point is lost on
many Muslims today: today, for example, one successfully
invites another person to Islam, and tomorrow - without
being knowledgeable - he wants to issue Islamic rulings. So
true, Abu Dharr % was successful in his Da’wah efforts; he
played an important role - by the permission of Allah # - in
convincing his people about the truth of Islam. That being
true, Abu Dharr 4 was not fitted for leadership roles. Imam
Muslim related in his Saheeh that Abu Dharr .4 once said to
the Prophet £, “O Messenger of Allah, will you not employ
me (i.e., will you not appoint me as leader or governor or
person in charge over a group of people)?” Abu Dharr 4
later recounted what happened next: “The Prophet £ tapped
his hand on my shoulder and then said, ‘O Abu Dharr, you
indeed are weak, and it (i.e., a position of leadership) is a
trust; and on the Day of Resurrection, it (the fact of having
been a leader in the world) is ignominy and regret, except for
those who take it (a position of leadership) by right and fulfill
the duties that come with it (i.e., with a position of leadership
or authority).”™ Every person should work and strive in
that endeavour which Allah 3% has made him fitted for; or in
other words, just because one succeeds in one endeavour, it
does not mean that he will succeed in another. It is up to each
person to assess the talents he has been blessed with in an
impartial manner and then to use them to his utmost.

11) Abu Dharr 4 enjoyed tremendous success in his Da’wah

(11 Saheeh Muslim, “The Book of Leadership.” Hadeeth number: 1825.
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efforts: half of his tribe embraced Islam during a short span
of time, and the other half embraced Islam after the Prophet
¥z migrated to Al-Madeenah.

The slander campaign of the Quraish failed; the Prophet ¥z
showed greater resolve and determination than the Quraish
had ever expected. Rather than sit in the corner of the Masjid
and keep his message a secret, the Prophet #: would go out
to meet Arab visitors before they actually entered Makkah,
and he g would recite the Qur’an out loud in the Masjid, in
the hope that some sincere and open-minded person would
hear him. These early efforts were certainly not in vain, as is
established by the conversion of Dimaad Al-Azdee 4, ‘Amr
ibn ‘Abasah 4, Abu Dharr Al-Ghafaaree .4, At-Tufail ibn
‘Amr Ad-Dausee 4, Husain (father of ‘Imraan ibn Al-
Husain ), and others. That these outsiders embraced
Islam (and that some of them then guided their people to
Islam) clearly proves that the slander campaign waged by
the Quraish against the Messenger of Allah #= was a
miserable failure.

The Different Ways In Which The
Messenger Of Allah ¥ Was Persecuted

From the day the Messenger of Allah #¢ announced his
Prophethood, and until the day he left Makkah and migrated to
Al-Madeenah, the Quraish tirelessly persecuted him, taking
advantage of any opportunity that arose to mistreat him - and
even to physically harm him. This is why many Verses that were
being revealed during that period ordered the Prophet = to be
patient and forbade him from losing hope. Allah 45 said:

P O A T
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“And be patient (O Muhammad ) with what they say, and keep
away from them in a good way.” (Qur’an 73: 10)

He %€ said in another Verse:
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“Therefore be patient (O Muhammad #&) and submit to the
Command of your Lord (Allah, by doing your duty to Him and by
conveying His Message to mankind), and obey neither a sinner
nor a disbeliever among them.”” (Qur’an 76: 24)

And He %% said in yet another Verse:
e }'/ - - L A o~ PO T
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“And grieve you not for them, nor be straitened (in distress)
because of what they plot.” (Qur’an 27: 70)

And Allah %5 also said:
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“Nothing is said to you (O Muhammad ) except what was said
to the Messengers before you . Verily, your Lord is the Possessor
of forgiveness, and (also) the Possessor of painful punishment.”
(Qur’an 41: 43)

Here are some examples of how the Quraish mistreated the

Prophet e:

1) Abu Jahl once asked other members of the Quraish, “Does
Muhammad cover his face with dust (by performing
prostration) right in your midst?”” Someone answered, “Yes.”
Abu Jahl then said, “By Al-Laat and Al-‘Uzzaa! If I see him
doing that, I will indeed tread on his neck, or I will cover his
face with soil.” Soon thereafter, the Messenger of Allah £ was
praying in the Masjid, when Abu Jahl saw him and proceeded
to fulfill his pledge. But no sooner did Abu Jahl approach the
Prophet gz than he began to tread backwards, warding
something off with his hands, but what it was that he was
warding off no other member of the Quraish that was present
could discern. Seeing this strange occurrence and the terrified
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expression on Abu Jahl’s face, someone asked him, “What is the
matter with you?”” Perhaps it was the terror of the moment that
made Abu Jahl give an uncharacteristically honest response:
“Verily, between me and him is a trench of fire, terror, and
wings (the wings of angels).” The Messenger of Allah # later
shed light on what had happened: “Had he come near me, the
angels would have snatched him, limb by limb.”™!

Ibn‘Abbaas &% related that, on another occasion, the Messenger of
Allah g was praying when Abu Jahl went up to him and rudely
said, “Did I not forbid you from doing this! Did I not forbid you
from doing this?”” The Prophet #z admonished him, but that only
increased Abu Jahl in his haughtiness, for he answered back in a
menacing tone, “You indeed know that I have the biggest council
in (Makkah)!” Allah # then revealed the Verse:

OB SO

““Then, let him call upon his council (of helpers). We will call the
guards of Hell (to deal with him)!”” (Qur’an 96: 17, 18)

At the end of the narration, Ibn ‘Abbaas & said, “Had he called
upon his council (to help him mistreat the Prophet ), Allah’s

angels of punishment (the guards of Hell) would have seized

2) Ibn Mas’ood # narrated: “While the Messenger of Allah &
was standing up, praying beside the Ka'bah, and the Quraish
were together in their gatherings, one of them said, “Will you
not all look at this person who is performing for show? Which
one of you will go to the Jazoor (a camel that is prepared for
slaughter) of such and such family, take its entrails, its blood,
and the remains of its womb, and bring it all here - then wait
until he performs prostration, and then place it all on his back
between his shoulders?” The most wretched of them left (to do
this most vile deed). Then, when the Messenger of Allah g

) Saheeh Muslim, the book, “Description of the Resurrection, Paradise, and
Hell.” Hadeeth number: 2797.
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performed prostration, he (i.e., the one who had volunteered)
placed it all between his shoulders. The Prophet gz remained
fixed in prostration, while they laughed so uncontrollably that
they began to lean (or fall) over one another. Someone went to
Faatimah 4, who was still a child. She came hurriedly
(towards the Masjid), and the Prophet @ remained in
prostration until she removed (the filth) from his (back). She
% then approached the congregated polytheists and cursed
them. When the Prophet ££ had completed his prayer, he ¢
said, ‘O Allah, destroy (the infidels of) the Quraish; O Allah,
destroy (the infidels of) the Quraish; O Allah, destroy (the
infidels of) the Quraish.” Then he #% mentioned (specific)
names: ‘O Allah, destroy ‘Amr ibn Hishaam, ‘Utbah ibn
Rabee’ah, Shaibah ibn Rabee’ah, Al-Waleed ibn ‘Utbah,
Umayyah ibn Khalaf, ‘Ugbah ibn Abee Mu’ait, and
‘Umaarah ibn Al-Waleed.” By Allah, I saw them all (each of
the men named above) struck dead on the Day of Badr; then
they were dragged to Al-Qaleeb (an old well) - the Qaleeb of
Badr. The Messenger of Allah # then said, “The people of Al-
Qaleeb have been followed by a curse (perhaps this refers to
the realization of the Prophet’s supplication against them).””’!}

Other authentic narrations establish that the person who threw
the entrails and filth of the camel onto the Prophet’s back was
“Ugbah ibn Abee Mu'aid, and that the person who goaded him on
to do that most despicable deed was Abu Jahl.[?! Those
narrations further indicate that the Quraish were greatly
perturbed when the Prophet g¢ supplicated against them, for
they believed that supplications made in Makkah were answered.

3) One day, Quraish’s nobility were in a gathering beside the
Ka’'bah, and were talking about the Messenger of Allah #%. One
of them said, “We have never witnessed anyone showing as
much patience as we have shown regarding the affair of this

[ Saheeh Bukhaaree (520), and Saheeh Muslim (1794).
(21 Saheeh Muslim (1794).
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man (i.e., the Prophet ). He has disparaged our view and
cursed our gods; it is a grave matter indeed regarding which
we are patient with him.” While this was going on, the
Messenger of Allah #% appeared, and they all hurried towards
him with a fiery intensity. They surrounded him and said,
“You are the one who says such and such (in terms of finding
fault with their gods and religion).” The Prophet £ said, “Yes,
I am the one who says that.” A man among them roughly took
hold of his garment, at which time Abu Bakr .& came and
stood in between the Prophet gz and the gathered crowed. Abu
Bakr # was crying as he then said, “Will you kill a man for
saying, ‘My Lord is Allah?”’!"]

4) Perhaps no one showed as much enmity towards the Prophet s
as did Abu Lahab, the Prophet’s uncle, and Abu Lahab’s wife,
Umm Jameel. Umm Jameel would spread lies in order to sow
dissension between the Prophet 2z and other people; she was so
fixated in her hatred that she would take the time to place thorns
along the paths that the Prophet s customarily treaded upon;
and she would place impure filth in front of the Prophet’s door.
It is not surprising, therefore, that Allah # revealed an entire
chapter about both Abu Lahab and Umm Jameel:
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"“Perish the two hands of Abu Lahab (an uncle of the Prophet ),
and perish he! His wealth and his children (etc.) will not benefit
him! He will be burnt in a Fire of blazing flames! And his wife
too, who carries wood (thorns of Sadan which she used to put on
the way of the Prophet $z, or use to slander him) . In her neck is a
twisted rope of Masad (palm fibre).” (Qur’an 111: 1-5)

U) Saheeh As-Seerah An-Nabawiyyah by Ibraaheem Al-Alee (pg. 96).
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When Umm Jameel heard these Verses, she went to the
Messenger of Allah #&, who at time was sitting down beside the
Ka'bah, in the company of Abu Bakr As-Siddeeq . With a stone
in her hand, Umm Jameel stood over them and said, “O Abu Bakr,
where is your companion? It has been conveyed to me that he
satirizes me. By Allah, had I found him (now), I would have
struck his mouth with this stone!” She then left. Bewildered by
what had just happened, Abu Bakr «# said, “O Messenger of
Allah, do you suppose that she did not see you!"” The Prophet
said, “Verily, Allah prevented her from seeing me.” Abu Lahab
dedicated his life to fight against Islam; he would follow the
Messenger of Allah # around in the marketplace, in gatherings,
and during Hajj season in order to interrupt and harass him when
he #£ was inviting people to embrace Islam.

These are just a few examples of how the polytheists tried to inflict
harm upon the Prophet . Their constant persecution of the
Prophet #: culminated with a plan to kill him, which ended in
failure and in the Prophet’s migration to Al-Madeenah. As for the
early stages of persecution, the Prophet # was subjected to ill
treatment before any of his Companions 4 suffered any harm at
the hands of the Quraish. The Prophet #% said, “I was threatened
(with torture or punishment) for (the cause of) Allah at a time
when no one else was threatened. And I was harmed for [the
cause of (i.e., Islam)] Allah at a time when no one else was being
harmed. And there came a time for me when thirty days and
nights passed by while Bilaal and I had no food that a living
creature (could) eat except for an amount that (could be) hidden
in the armpit of Bilaal (i.e., Bilaal was my companion at the time,
and we had very little food for many days - so little that it could
be carried under the arm of Bilaal).”’[!!

Verbal abuse was a common occurrence: when the Prophet s
would pass by gatherings of the Quraish, they would mock him,
saying, “Here is the son of Abu Kabshah; he is spoken to from the

MY Sunan At-Tirmidhee (4/645), and Al-Albaanee, may Allah have mercy on him,
declared it to be authentic in Saheeh Al-Jaamai’. Number: 5001.
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heavens!” And one of them would pass by the Messenger of Allah
#: and say in a mocking tone, “Have you not been spoken to from
the heavens today!”

Quraish’s nobility did not stop at verbal abuse; whenever the
opportunity arose, they even physically harmed the Messenger of
Allah #. For example, Umayyah ibn Khalaf once spit on the face of
the Prophet #z. And the ill treatment and persecution continued
even after the Prophet #z migrated to Al-Madeenah, although in
some regards things did of course improve. Whereas Quraish’s
polytheists were practically the only enemies of the Prophet gk
while he lived in Makkah, more people became his enemies once he
#: moved to Al-Madeenah - such as the hypocrites who lived
alongside the Muslims, neighbouring Jewish tribes, the people of
Persia, Rome, and their allies. In Makkah, the Prophet # was
subjected to curses, mockery, and physical abuse - but without the
use of weapons. In Al-Madeenah, the situation worsened in the
sense that armies began to attack him and his followers. So in fact,
the entire duration of his Prophethood consisted of a constant
chain of tests and trials; nonetheless, the Prophet & never tired or

lost hope; rather, he remained patient and expected his reward
from Allah 4s.

One cannot even imagine how much hardship the Prophet sz had
to endure through the latter part of his life. The harm he endured
was proportionate to the significance of the message he £ came
with and to the great honours that will be bestowed upon him on
the Day of Resurrection - such as “The Station of Praise’ and a
high ranking with his Lord. Abu Sa’eed Al-Khudree -4 reported
that he 4 once asked the Prophet &z, “O Messenger of Allah, who
among people is most severely tested?”” The Prophet gz said, “The
Prophets, then the next best group of people, and then the next
best group of people. A man is tested in proportion to his religion:
if there is firmness in his religion (i.e., if he is a strong believer),
then his test will become severe. And if there is softness in his
religion (i.e., if he is a weak believer, one who does not firmly and
consistently follow the teachings of Islam), then he will be tested
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in proportion to his religion (i.e., in proportion to his application
of Islam’s teachings). The slave (of Allah) will constantly be
accompanied by affliction, until he is left to walk on the earth,
without there being any wrongdoing held against him (this is
because hardships and affliction are atonement for one’s sins).” !}

Some Of The Ways In Which The Prophet’s
Companions & Were Persecuted

1) Abu Bakr As-Siddeeq %

True, weak Companions # and slaves were most susceptible to
attacks at the hands of the Quraish, but even Muslims from the
upper classes of Makkah were not saved from one form of
persecution or another. In fact, on one occasion, Abu Bakr «# was
beaten so badly that he almost died as a result.

When there were only 39 male Muslims, Abu Bakr # urged the
Messenger of Allah g to openly preach the message of Islam, but
the Prophet # responded by saying, “O Abu Bakr, we are (as of
yet) few in number.” Abu Bakr 4 continued to urge the Prophet
g to openly preach until, one day, the Muslims spread out in
different parts of the Masjid, with each man remaining in the
midst of his clan. Abu Bakr 4 then stood up to deliver a sermon,
while the Messenger of Allah #z remained seated. On that day,
Abu Bakr 4> became the first person (from this nation) to deliver a
sermon in which he invited people unto Allah 45 and His
Messenger . The polytheists did not idly listen to his sermon;
instead, they became enraged and charged towards Abu Bakr
and the other Muslims. In various parts of the Masjid, the Quraish
were giving a severe beating to the Muslims. Abu Bakr 4 was
both trampled upon and beaten severely; using his shoes, the
evildoer ‘Utbah ibn Rabee’ah began to viciously strike Abu Bakr
4 on his face. So severely was Abu Bakr .% beaten, and so much

Y bn Maajah (4023). And in Saheeh Sunan Ibn Maajah, Al-Albaanee said, “Hasan
Saheeh (4095).”
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blood flowed down his face, that it became difficult to discern
between his face and the back of his head.

Had the beating continued, Abu Bakr # might have died; in fact,
even as matters stood, he 4 did almost die. But his fellow
clansmen from Banu Taim came, although somewhat belatedly,
to defend him. They pushed the attacking mob away and carried
Abu Bakr 4 to his home, feeling certain that he 4 had died.
Members of the Banu Taim clan then returned to the Masjid and
proclaimed, “By Allah, if Abu Bakr dies, we will indeed kill
‘Utbah ibn Rabee’ah.” They then returned to Abu Bakr 4, and
Abu Quhaafah - Abu Bakr’s father - as well as other members of
Banu Tameem tried to speak to him until he finally revived at the
end of the day and spoke to them. But rather than answer their
questions, and rather than worry about his own condition, Abu
Bakr «# asked them how the Prophet # was doing. Since they
were not Muslims, and since they cared about Abu Bakr’s welfare
particularly because he was from their clan - as opposed to the
Prophet #¢ - they were rather upset by what Abu Bakr 4 had
said, and they reproached him, reminding him that he should be
worried about staying alive, for though he had regained
consciousness, he was still extremely weak and bruised from
the beating he had taken. His fellow clansmen urged his mother,
Umm Al-Khair, to give him food and drink. And when the two of
them were then left alone together, Umm Al-Khair implored Abu
Bakr .4 to partake of some nourishment, but Abu Bakr .4 kept
asking about the Prophet #z. It wasn’t surprising that no one from
Banu Taim knew how the Prophet #z was doing, since it was hard
to make out what had happened during the chaotic violence that
had just taken place, and since the Prophet 3z was, like Abu Bakr

#5, being taken care of by his fellow clansmen, the men of Banu
Haashim.

“By Allah, I have no knowledge of your companion (i.e., of how
he is doing now),” said Umm Al-Khair. Abu Bakr 4 said, “Go to
Umm Jameel %, daughter of Al-Khattaab (and brother of ‘Umar
ibn Al-Khattaab ), and ask her about him.”
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Umm Al-Khair likely had a sense of how Abu Bakr « valued the
Prophet’s life more so than his own, and so she acquiesced and
went out in search of Umm Jameel %. Upon finding her, Umum Al-
Khair said, “Verily, Abu Bakr asks you about (how) Muhammad
ibn “‘Abdullah ¢ (is doing).”

Umm Jameel 4 said, “I know neither Abu Bakr nor Muhammad
ibn ‘Abdullah, but if you want, I will go with you to your son.”
Umm Al-Khair said, “Yes,” and the two of them returned to Abu
Bakr . They found him to be seriously ill, and they suspected
that he was on the verge of dying. Seeing Abu Bakr's weak
condition, Umm Jameel % approached him and yelled out loud,
saying, “By Allah, those who have done this to you are indeed the
people of wickedness and disbelief. Indeed, I hope that Allah
takes revenge on them for you.” Abu Bakr .4 then asked how the
Messenger of Allah £ was doing, to which Umm Jameel %
responded, “Here is your mother, listening (to us).”” Abu Bakr 4
reassured her that she ¥ had nothing to worry about regarding
his mother.

“He is safe and sound,” said Umm Jameel %. Abu Bakr .# asked,
“Where is he?”’ She answered, “In the House of Al-Argam.”
Despite his own weakness and need for rest and nourishment,
Abu Bakr 4 then made an oath that he would neither eat nor
drink before first going to the Messenger of Allah = and making
sure that he was well. But both Umm Jameel % and Umm Al-
Khair delayed him, for they thought it was best to wait for the
situation to calm down in the streets. When things did finally
calm down, they led Abu Bakr 4 to the House of Al-Argam, and
since he «# couldn’t walk on his own, he was leaning on them for
support. As soon as they entered, the Messenger of Allah
hurried towards Abu Bakr 4% and kissed him; the other Muslims
that were there also hurried to meet Abu Bakr «. The Messenger
of Allah #¢ was greatly moved by Abu Bakr’s condition. Knowing
that the Prophet # was worried about him, Abu Bakr 4 said,
“May my mother and father be held ransom for you, O Messenger
of Allah. The only hurt I feel is a result of the blows that Al-Faasig
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(the evildoer, i.e., ‘Utbah ibn Rabee’ah) delivered to my face. And
here (with me) is my mother, who is faithful to her son. And you
are blessed, so invite her unto Allah, and supplicate to Allah for
her, for perhaps, through you, Allah will save her from the
Hellfire.” The Messenger of Allah #£ supplicated for her and
invited her unto Allah 35, and she % responded to his invitation
by embracing Islam.!!!

Lessons and Morals

1)

These days, one might hesitate to propagate Islam to non-
Muslims, fearing mockery and insults. Abu Bakr # probably
knew that beyond mere verbal insults, he would be subjected
to a physical attack. Yet he 4 was courageous enough to
overlook that outcome, considering it of utmost importance to
openly preach Islam to non-Muslims. Some people ask
themselves what it was that made Muslims so successful in
spreading Islam during the Prophet’s lifetime; the answer is
not beyond our grasp when we reflect on Abu Bakr’s sacrifice -
his own subtribe thought that he 4 had died from the beating
- and the many sacrifices he 4 and other Companions 4 made
throughout their lives.

Rarely in history has anyone shown as much love for another
person as did Abu Bakr «# for the Prophet #%. Abu Bakr’s own
life was on a precarious footing; his wounds were life-
threatening, and he 4 needed rest and nourishment; yet
upon regaining consciousness he asked not about his own
condition, but about the well-being of the Messenger of Allah
#. Annoying his fellow clansmen who were worried about
him only, Abu Bakr «# kept asking about the Prophet ££; he
even took an oath to neither eat nor drink until he . first saw
him. Abu Bakr # was in no condition to get up, never mind
walk, yet with his determination and profound love for the
Messenger of Allah #z, such difficult obstacles were easily

[} As-Seerah An-Nabawiyyah by Ton Katheer (1/439-441), and Al-Bidaayah Wan-

Nihaayah (3/30).
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overcome. May Allah 3 be pleased with him and with all of
the Prophet’s Companions .

3) Tribal loyalty, which was a predominant characteristic among
Makkah’s inhabitants, greatly influenced how people treated
one another, and at times even took precedence over religious
loyalty. Most of the members of Abu Bakr’s subtribe were non-
Muslims, yet they threatened to exact revenge against a
coreligionist, namely ‘Utbah, if Abu Bakr 4 were to die.

4) Even during the early days of Islam, the Prophet’s Companions 4
showed good sense in assessing a situation and then in acting
cautiously when they sensed danger. Umm Jameel % displayed
these qualities a few times in the above-mentioned story:

First, knowing that the situation in Makkah was rife with tension
and that the Muslims had just been physically assaulted, Umm
Jameel % answered Umm Al-Khair by saying that she didn’t know
either Abu Bakr # or Muhammad ibn ‘Abdullah #=. This was a
wise move on her part, for Umm Al-Khair was not a Muslim and
might have wanted to act as a spy on behalf of the Quraish; also,
Umm Jameel % kept secret the fact that she had embraced Islam.

Second, based on the above-mentioned facts, Umm Jameel «§ wanted
to directly convey news to Abu Bakr 4, and so she wisely made an
overture to Umm Al-Khair, offering to go with her to her son.

Third, Umm Jameel @ probably did so at an unconscious level,
but she certainly gained Umm Al-Khair’s appreciation when she
yelled out on her son’s behalf: “By Allah, those who have done
this to you are indeed the people of wickedness and disbelief.”
Earlier, Umm Jameel @ showed similar solicitude for Umm Al-
Khair’s son when she said, “If you want, I will go with you to
your son.” To be sure, gaining Umm Al-Khair’s trust made it
easier for Umm Jameel % to meet and speak with Abu Bakr .

Fourth, once she reached Abu Bakr .4, Umm Jameel % was
especially careful not to let any non-Muslim overhear their
conversation. She still didn’'t completely trust Umm Al-Khair,
who was after all still a polytheist. Only after Abu Bakr 4 told her
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that she could speak freely in the presence of Umm Al-Khair 3
did Umm Jameel % tell him about the Prophet g¥; and even still,
she did not say where the Prophet #z was staying. She finally did
say where the Prophet #¢ was staying when she was forced to do
so through a direct question from Abu Bakr 4. Throughout the
Makkan period of the Prophet’s biography, all Muslims were
similarly careful, which of course contributed to the fact that the
Quraish never found out about the exact location of the secret
meeting place of the Muslims.

Fifth, when Abu Bakr 4 asked Umm Jameel % to take him to the
house of Al-Arqam, she did not immediately agree to do so;
instead, she waited until the tense situation outside calmed down,
so as to decrease the chances of being seen.

5) Hard work, affliction, trials, and ordeals - these are followed,
as a general rule in life, by reward. After suffering a difficult
ordeal at the hands of the Quraish, Abu Bakr & asked the
Prophet ¥ to invite his mother, Umm Al-Khair %, to Islam,
and to supplicate for her. And so the ordeal ended with Umm
Al-Khair % embracing Islam.

6) Because of his special relation to the Prophet #z and because he
would stick close to the Prophet # during the most dangerous
of situations, Abu Bakr 4 was - despite having the protection
of his clan, and despite being, at least prior to Islam, a high-
ranking member of Quraish society - one of the most
persecuted of the Prophet’s Companions 4.

2) Bilaal 4

As their frustration increased, the Quraish began to persecute the
Muslims more and more severely, often reaching savage levels of
cruelty. Their victims of choice, or rather of convenience, were
weak Muslims - those who had no protection and were not rank
and file members of the nobility, and also slaves, Bilaal .4 being a
member of the latter category. In punishing the weak, the Quraish
had more than one goal in mind. First, they wanted to use torture to
make Muslims abandon their religion. Second, they wanted to set
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an example of weak Muslims, so as to frighten Muslims who had
some form of protection. And third - which isn’t as much of a goal
as it is a reason - they wanted to vent their anger and frustration.

‘Abdullah ibn Mas’ood # said, “The first group to openly
proclaim their Islam consisted of seven people: The Messenger
of Allah #; Abu Bakr &; ‘Ammaar 4; ‘Ammaar’s mother,
Sumayyah #%; Suhaib &, Bilaal #; and Al-Migdaad 4. As for
the Messenger of Allah £, Allah protected him through his uncle,
Abu Taalib. And as for Abu Bakr 4, Allah # protected him
through his people (Abu Bakr’s clan). And as for the rest of them,
the Quraish took them, attired them in armour made of iron and
melted them in the sun. Each of them gave them (i.e., their
torturers) what they wanted (i.e., they uttered words of disbelief,
though they did so under duress, and their hearts were at rest
with faith), except for Bilaal 4, for losing his life for Allah 3 was
an easy matter for him (when it came to choosing between death
and uttering words of disbelief), and it (killing him) became easy
for his people (i.e., they had no qualms about torturing him to the
point of death). They gave him to children, who went around
with him in the valleys of Makkah. And all the while, he
continued to say: ‘One, One (i.e., Allah is One; none has the right
to worshipped but Allah, etc.).”™]

Bilaal « had no family to protect him. In fact, Bilaal «4 was hardly
considered a human being; his only purpose, according to the
mind-set of the Quraish, was to serve and obey, to be bought and
sold like livestock. That he should have an opinion in important
matters was considered ludicrous, which is why the Quraish,
fearing a change in their way of life, became outraged when
Bilaal « and other slaves embraced Islam.

Let it not be said, or for that matter thought - as many opponents
of Islam say and think - that slaves embraced Islam in order to
improve their lot in Makkan society. The message of the Prophet
£ reached the inner depths of Bilaal’s heart, as well as the hearts

M Musnad Ahmad (1/404), with a chain that is Hasan (acceptable).



